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CHAPTER ONE

FREEDOM OF THOUGHT

The Scope of Free Thought

and Reflection in Islam







FREEDOM OF THOUGHT AND
EXPRESSION

Islam provides for complete intellectual freedom for human
beings. In fact, it was Islam that, for the first time in human
history, brought about a revolution in this regard, ensuring
that every person should have the freedom of thought. Prior
to Islam, a system of coercion prevailed throughout much

of the world. People were deprived of intellectual freedom.

Freedom of thought and expression—or intellectual
freedom—is far from a trivial matter. In fact, the foundation

of all human progress lies in this very freedom.

The first and foremost benefit of intellectual freedom is
that it allows a person to attain that highest form of moral
excellence which the Quran refers to as “fear of the unseen
God” (5:94). This means recognizing God and living in
reverence of Him by one’s own conscious choice, without
any external pressure or compulsion. Such a profound
spiritual experience—fearing God in the unseen—is only
possible in an atmosphere of complete freedom. Without
it, this deeply personal and elevated act cannot be truly
realized, nor can an individual be credited with such a noble

moral achievement.

Freedom of thought is what safeguards a person from
hypocrisy. Human beings are, by nature, reflective and
reasoning  creatures—their minds inevitably  think,
question, and form opinions. When freedom of expression

is suppressed, thinking does not cease; rather, it is forced to
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THE RELIGION OF HUMANITY

remain unspoken and unwritten. Any institution, society,
or state that curtails the freedom to express ideas will
eventually become filled with hypocrisy. In such a stifling
environment, genuine and sincere individuals cannot be

nurtured or developed.

Intellectual freedom has a direct relationship with
creativity. Creative individuals will emerge in a society that
ensures intellectual freedom. In contrast, societies where
curbs are placed on intellectual freedom will soon fall prey
to intellectual stagnation. As a result, the emergence and

ﬂourishing of creative minds will cease.

The proper approach to the issue of handling intellectual
disagreements and differences of opinion and engaging in
intellectual dissent and critique is that people should put
aside their unnecessary sensitivities and be willing to listen
to alternative views, rather than try to ban criticism and
disagreement. This is the stance that Islam advocates and

that Nature also demands.

In a hadith, a key quality of a true believer is described as:
“Those who, when the truth is presented to them, accept
it” (Musnad Ahmad, Hadith No. 24379). Here, “truth”
refers to a just or rightful matter. In other words, a true
believer is someone who possesses a complete willingness
to acknowledge the truth. Whenever a truth is brought to
their attention, or a mistake of theirs is pointed out, no
personal feeling should become a barrier in the way of

accepting what is right.



FREEDOM OF THOUGHT

The highest expression of this quality is when a person
actively welcomes correction—eagerly hoping that
someone will point out their flaws so they can embrace
the truth with openness and gratitude. Such a person
becomes deeply committed to self-improvement and views
personal correction as a valuable gift. This noble mindset
was perfectly captured by Umar Farooq, the 2nd caliph of
Islam, who once said: “May God have mercy on the one

who presents me with my faults as a gift” (Musnad al-Darimi,

Hadith No. 675).

Acknowledgment of truth is actually a form of worship. In
fact, itis the highest form of worship. Itis this action for which
man has to make the biggest sacrifice. Being the greatest of
all sacrifices, it stands as the highest form of worship. This
is the sacrifice of one’s prestige—the surrender of a false
sense of superiority. It is the humbling act of making oneself
‘worthless,’ as it were, in the pursuit of Truth. It is that rare
opportunity to pay the price for Paradise, thereby gaining
the eligibility for eternal entry into it.

When does a person receive the opportunity for this
great act of worship and this remarkable good fortune?
This opportunity arises only when people enjoy complete
freedom of expression—when one person can critique
another without any hindrance, and when society fosters
an atmosphere where the speaker can express themselves

freely and the listener can openly receive what is said.

Just as a mosque is the place for offering congregational

prayer, freedom of expression is the environment in which

15



THE RELIGION OF HUMANITY

the great virtues of speaking the truth and accepting the
truth are born. It is in such a setting that situations arise
where one person is credited for proclaiming the truth, and

another is rewarded for accepting it.

GOD’S CREATION PLAN

There is a guidance system at work in this world. It is based
on the principle of belief in the unseen (Quran, 2:3). This
means that the world has been designed in such a way that
its deeper truths and realities are not immediately visible
to the human eye. Now, it is man’s task to activate his
intellectual faculties, uncover these hidden truths, and live

in accordance with them.

A human being is expected to acknowledge God as the
greatest, even though His greatness is not visible to the
eye. A human being is expected to fear God’s punishment,
even though His power to punish cannot be seen anywhere
in the world. In the same way, a human being is expected
to support the callers to truth, even though they always
appear in the form of ordinary people. Recognizing them
is only possible for someone who can look beyond outward

appearances and see with deeper insight.

The same is true of ordinary Worldly matters. The world
held countless material possibilities, but all of them were
hidden within the earth. Discovering these material

resources and shaping them into an advanced civilization

16



FREEDOM OF THOUGHT

was the responsibility of human beings—something that

has been accomplished on a large scale in the present age.

In this sense, it would be correct to say that the method
of nature is exactly what is referred to in educational
theory as the discovery method. To make this method
workable, human beings were given a highly developed
mind, inherently filled with all the necessary potential
abilities. The human mind was capable of reflecting and
understanding the reality of things—able, on the one hand,
to recognize its Creator, and on the other, to discover the
material resources hidden within the world and use them in

buiiding a meaningfui life.

In this process, the Prophet holds the position of an
authoritative guide. The Prophet of Islam provides the
fundamental principles through which a person begins their
journey of discovery and reaches the point of success. The
truth that emerges in this way becomes a personal discovery.
It influences the whole personality of the individual and

becomes a lasting source of fulfillment.

However, when we look at history, we find that not long
after the beginning of human life on earth, a system of
oppression emerged in the form of monarchy. All inhabited
regions of the world came under the control of a few rulers.
These rulers, in order to strengthen their power, established
complete authoritarian rule. As a result, freedom of thought
and freedom of expression disappeared across the world.
What we now call freedom of speech simply did not exist in

the ancient world.



THE RELIGION OF HUMANITY

It was this very system of oppression that, in earlier times,
prevented the message of the prophets from taking root.
This same system also stood as a constant barrier to scientific
discoveries and progress, because every idea needs the
space of free thinking and open discussion to grow. In the
old oppressive system, where freedom of expression was

not available, such open reflection was not possible.

The Prophet of Islam was assigned, in addition to his
general mission of prophethood, the specific task of
breaking the oppressive system that had been established
in the world. For this purpose, he was granted all necessary
support. As a result, within less than a hundred years, he
and his companions either broke the institutions of royal
oppression or weakened them so thoroughly that they
collapsed on their own in due time. The struggle undertaken
by the Prophet and his companions was, in essence, a kind
of divine operation intended to dismantle the artificial
system of oppression and to establish the natural system of
intellectual freedom—so that the path to both religious and

worldly progress could be opened for humankind.

This same oppressive system is referred to in the Quran as
fitnah, and the command was given to fight against those
who upheld it until fitnah no longer remained and religion
belonged entirely to God (Quran, 8:39). In this verse,
religion does not refer to religious law (shar‘i deen), but
rather to the natural way of life (fitri deen). The meaning of
the verse is: ‘fight against those wrongdoers who disrupt

God’s creative order, so that the unnatural system of

18



FREEDOM OF THOUGHT

intellectual suppression they have imposed is abolished, and
the system of intellectual freedom intended by God can be
established in the world. The artificial state would then be
removed, and the original natural state restored on earth.
This has now been fully achieved across the world and has

opened the doors to every form of human progress.

THE SPIRIT OF
MUTUAL GUIDANCE

The Quran states that in this world, only those people
are safe from loss who engage in urging one another to
uphold truth (tawasi bil-hagq) and urging one another to
stay patient (tawasi bil-sabr) (Quran, 103:3). Similarly, the
Quran describes the special quality of the best community
as the presence of a system of enjoining what is right (amr
bil-ma ruf) and forbidding what is wrong (nahi ‘anil-munkar)
among them (Quran, 3:110).

What does urging one another to uphold truth or enjoining
what is right mean? In the words of a hadith, it means that
when a person sees something wrong, they should try to
correct it—if they have the strength, then with their hand;
if not, then with their tongue. Urging one another to uphold
truth is the initial level of this practice, and enjoining what

is right is the next stage.

The first condition for carrying out this required religious

practice in any society is the complete freedom of
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THE RELIGION OF HUMANITY

expression. Every person should be able to speak openly
about something they see as wrong, without facing any

obstruction.

It is clear that the actual standard for truth and falsehood is
the Quran and the Sunnah, not personal opinion. Therefore,
whenever someone feels something is wrong, their first step
would be to express it—through speech or writing—so that
discussion can begin. Through such discussion and debate,
it will become clear what is correct and what is incorrect.
Once this is established, it becomes the responsibility
of influential individuals to implement it to the extent
possible. In this way, the teaching of urging one another to
uphold truth and enjoining what is right requires that the
freedom of expression must be continuously present in a
Muslim society. Without this kind of freedom, this religious

duty cannot be carried out in its proper form.

Islam wants every person to have the freedom to express
their views about others without restriction. If this action
is genuinely driven by a good intention, it will be worthy of
reward. And if it is done with a bad intention, then it will be

blameworthy in the eyes of God.

The Quran quotes Prophet Jesus as saying: “He made me
blessed wherever I may be” (Quran, 19:31). Mujahid (d. 104
AH), one of the most trustworthy in Quran commentary,
explained this in his commentary as: Mu‘alliman lil-khayr
(Kitab al-’IIm by Abi Khaythamah: 30), meaning, “God made
me a teacher of goodness.” The Prophet of Islam said: “A

believer is a mirror to another believer” (Sunan Abi Dawud,
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FREEDOM OF THOUGHT

Hadith No. 4918). Just as when a person stands before a
mirror and it reflects their true face without distortion,
in the same way, a believer continues to make their fellow
believer aware of their flaws—without feeling superior or

putting the other down.

This is expressed in another hadith as well: “Blessed is a
person whom God has made a key to goodness and a lock
against evil” (Sunan Ibn Majah, Hadith No. 238). This means
that a sincere believer is highly sensitive about right and
wrong. This sensitivity compels them to express their views

whenever they see something that contradicts the truth.

However, this is not a one-sided matter. Just as God-
consciousness inspires a person to speak the truth, it
also produces in them a deep readiness to accept the
truth. The same person who offers criticism of others is
always prepared to accept the truth themselves when it is

presented to them.

The reality is that the right to criticize others belongs only
to the one who applies the same standard of accountability
to themselves. Giving advice to others is appropriate only
for the person who remains fully ready—both in heart and
mind—to accept the truth whenever it is presented, and for
whom neither ego nor pride becomes a barrier to accepting
what is right. Such a person accepts the truth openly and

without hesitation.

21



MERCY IN DISAGREEMENT

In Al-Jami® al-Saghir, a compilation of prophetic sayings,
there is a report that states: “The differences among my
followersareamercy”(HadithNo. 1243). Somescholarshave
expressed doubts about the authenticity of this narration.
Nevertheless, it remains an undeniable fact that the entire
body of Quranic and Hadith literature available today is
filled with scholarly disagreements. The commentaries on
the Quran contain a wide range of interpretations, and the
same applies to the explanations of hadith. It is rare to find a

single hadith that has not been interpreted in multiple ways.

The question is: why do these differences exist? And were
these differences a form of mercy or a source of hardship?
The Quran could have been revealed in a mathematically
precise language, leaving no possibility for differing
interpretations. Similarly, the Prophet of Islam could have
chosen words in his sayings that were as clear as two plus
two equals four, making it impossible for anyone to draw

differing conclusions in their explanation.

The truth is that disagreement is not something
undesirable—in fact, it is exactly what was intended. It
is through these differences that people have been able to
reflect more deeply on the Quran and Hadith. This is what
allowed Islam to become not something fixed and rigid, but
a reality that each person could discover for themselves.

This is what made it possible for intellectual engagement

22



FREEDOM OF THOUGHT

to continue and, ultimately, to turn every believer into a
person capable of original and independent thought.

Blame and fault-finding are wrong. In fact, they reflect a
kind of pettiness that is without doubt among the worst
of moral traits. But intellectual disagreement, which arises
from sincere thought and reflection, is a blessing—and a
necessary condition for the progress of humanity. To the
extent that it would be accurate to say that a society without
disagreement is also a society without progress.

The human mind is like a locked treasure. What unlocks
this treasure is precisely this: difference of opinion. Through
disagreement, the mind develops—until an ordinary
person can grow into an exceptional one.

Today, the question is not whether we should disagree or
not—because disagreement already exists at all times,
at every level, and in every matter of religion. The real
question is how to explain the presence of the many
disagreements that have existed in religion from the very
beginning until now. In other words, the issue is how to
understand the existence of disagreement—mnot whether it
should continue or not.

For instance, if one begins studying the Quran using
a reliable commentary—such as the 13th-century
renowned Andalusian Islamic scholar, Abu ‘Abd
Allah  Al-Qurtubi’s  Al-Jami‘ i Ahkam al-Qur’an—
one encounters a remarkable example right at the
outset. As the commentary on Bismillah al-Rahman
al-Rahim begins, Al-Qurtubi (d. 1273 CE) notes: “There

are twenty-seven issues discussed in this verse.” In other
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THE RELIGION OF HUMANITY

words, just this four-word phrase gives rise to over
two dozen scholarly debates. Similarly, Surah Al-Fatiha,
though comprising only a few lines, contains such a wealth
of content that its discussion spans a full 43 pages in the
commentary. As you progress through this 20-volume
tafsir, you'll find that scarcely a single page is free from
scholarly debates and divergent viewpoints. Even when
you reach the concluding chapters of the Quran—Al-
Mu‘awwidhatayn (Chapter Al-Falaq and Chapter Al-Nas)—
you encounter profound disagreements. Among them
is a particularly serious view attributed to Abdullah ibn
Mas‘ud, a companion of the Prophet, who held that these
two chapters were supplications for seeking protection
and not part of the Quran itself. (Tafsir al-Qurtubi, Vol.
20, p. 251)

The same applies—more extensively—to hadith. Take any
commentary on hadith; for example, Fath al-Bari, a classical
multi-volume commentary on Sahih al-Bukhari. When
you open it, the first hadith you will find is: “Actions are
based on intentions.” This hadith is widely transmitted and
highly authentic. Yet, in the nearly nine-page explanation of
this single hadith, words such as ikhtalafu and ikhtulifa—
indicating scholarly disagreement—appear six times. The
entire thirteen-volume Fath al-Bari is similarly filled with

interpretive differences.

After that, if you look into books on jurisprudence and
theology, it will appear as though they represent an endless

forest of disagreements.You will likely not find a single issue
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FREEDOM OF THOUGHT

that is free from differing opinions. These disagreements
are not a negative thing; rather, they are an intellectual
stimulus. They prompt people to think. They activate the
mind and guide it toward intellectual development.

WELL-WISHING, PERSONAL REMARKS

In the Quran, the terms naseeha (advice) and nasih (the
advisor) are used for those who call others to the truth
(Quran, 7:68, 11:34). This indicates that the words of
a caller to God should be words of advice, meaning that
the motivation behind their speaking or writing should be
solely for the purpose of reform and goodwill. There should
be no other underlying motive when speaking about others

or writing about them.

The words of an advisor come from a sense of responsibility.
They think before speaking and research before writing,
Their motivation is that if they remain silent, they may be
held accountable before God. They do not speak for fame,
self-expression, or worldly gain; they speak because they
believe it is their duty. When they speak about others, they
are also praying for them with sincerity in their hearts.

In contrast, the other form of speaking or writing is
personal remarks or criticism. The Quran says: “And those
who disbelieve say, ‘Do not listen to this Quran, and make
noise in it so that you may overcome.”” (41:26). Abdullah
ibn Abbas explained walghaw feehi as: ‘Ayyiboohu—meaning,
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“They criticized it, made it seem bad in the eyes of others,
so that people would turn away in anger.” (Tafsir Ibn Kathir,
Vol. 4, p. 98)

While advice comes from a spirit of goodwill, personal
remarks come from a spirit of malice. Personal remarks and
accusations are driven by negative emotions such as hatred,
jealousy, and ego. The aim is not to reform, but to bring

others down and discredit them.

Advice is not only permissible but also a virtuous act.
In contrast, personal remarks and criticism are clearly
prohibited, as they only add to a person’s wrongdoing.
Adpvice is a sign of a healthy society, while personal remarks

are a characteristic of a corrupt society.

In a society where there is an atmosphere of advice, people
will regard each other as their own. There will be a sense
of trust, and people’s hearts will be filled with respect and
love for one another. No one will regard others as strangers
or look at them with suspicion. No one will attempt to

exploit another.

Moreover, in such an environment, if one person makes a
critical remark about another, the listener will not take it
personally. Instead, they will hear it as a simple comment.
This will allow for open dialogue between them, where
both individuals set aside their egos and strive to reach the

pure truth. Afterward, they will accept what is correct.

In contrast, personal remarks only lead to harm. If the

person being criticized reacts angrily to the critic’s words,
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a fight will start, which is one of the most serious evils.
Even if the listener is calm and remains silent after hearing
criticism, they are still not free from harm. First, the critic
has wasted their time, which could have been used for
something productive. Second, they have established the
harmful practice of making baseless accusations against

others in society.

In this context, the teachings of Islam are reflected in the
hadith: “Whoever believes in God and the Last Day should
speak good, or remain silent.” (Sahih Muslim, Hadith No. 47).
“Good speech” here refers to words based on established
facts, aimed at constructive benefit, and motivated by a
sincere desire to express the truth. It should be for the sake

of God, not for any human benefit.

A person who is sincere and God-conscious thinks before
they speak. If they feel their words are truly valuable, they

will speak them; otherwise, they will remain silent.

CONFLICT OF IDEAS

The Quran says that when God settled Adam on Earth,
He informed him beforehand that human beings would be
enemies to each other (Quran, 2:36). This was, as it were,
an announcement of God’s Creation Plan. The meaning
of this is that when a creature like man would be settled
on Earth, his being put here would be no ordinary matter.

Here, situations of disagreement and controversy between
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people would arise, which, on some occasions, turning

extreme, would go to the extent of enmity.

This reveals the development path that the Creator has
designed for human beings. It is through the clash of ideas
among individuals that the human mind awakens. Such
interaction fosters creativity and leads to new discoveries.
The collision of thoughts acts as a catalyst for awakening

dormant abilities.

Seen from thisaspect, freedom of expressionisindispensable.
This is because if people are not free to express their minds
there will be no conflict of ideas, and when there is no clash
of views, mental stagnation will set in. Consequently, man

will be unable to arrive at new realities, at new truths.

For instance, in the carly period of Islam, because of
disagreements in recitation, people began reciting the
Quran in different styles. This led to discussions and
debates among the people about which recitation was right
and which was not. People began to write down the Quran
along with vowels to specify the pronunciations of various
words and phrases mentioned in the Book of God. As a

result of this, the art of writing progressed.

Then it happened that people began differing on the meaning
of the Quran. This too set off a debate, which led to the
emergence of experts of the Arabic language and to the
compilation of Arabic dictionaries that did not exist before.
Similarly, people began differing on diverse issues related
to the Shariah. It was because of this that in the Islamic

tradition, disciplines such as Tafsir (Quranic commentary),
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Hadith, Figh, Aqa‘id, and others developed in an organized
form. Had these differences not emerged in the early
Muslim period, there would not have been that intellectual
awakening that these differences kindled, and nor would

have the above-mentioned Islamic disciplines evolved.

This process did not stop there. By the time of the Abbasid
Caliphate, Muslims had spread across the entire region of
Asia and Africa, and even entered Europe. This led to a
clash of ideas, as Muslims encountered the philosophies
and thoughts of Egypt, Iran, Greece, and other regions.
As a natural consequence, intellectual debates began
among Muslims. This intellectual confrontation eventually
culminated in the development of a powerful system of
theology (IIm al-Kalam). Much of this work took place during
the reign of the Abbasid Caliph al-Ma’mun. Al-Ma’mun was
very open-minded. He granted full freedom of expression
to the scholars of his time, allowing them to engage in
discussions and debates: “He gave complete freedom of
speech to the scholars, debaters, and philosophers” (AI-
A’lam by al-Zirikli, Vol. 4, p. 142).

But the flood did not stop there, too. Progressing further,
this process of knowledge and research extended to other
intellectual disciplines. Muslims now began to make great
contributions in a range of fields, including philosophy,
medicine, mathematics, naval sciences, astronomy, and
geography. They acquired the position of leaders in all the

then, prevalent secular disciplines.
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Much of this progress was made possible because Muslims
had come into contact with other people, who held other
views. The exchange of views between the two helped
produce this great intellectual advancement among
Muslims. Later, the disciplines that Muslims had played
such an important role in developing reached lands such
as Italy, Spain, and France. As a result of this, new sciences
emerged in Europe that finally culminated in the modern
industrial revolution. The emergence of modern science
and the industrial revolution in the West, are a direct result
of the European contact with the Muslim awakening in the

early Muslim period.

As long as they remained closed within the confines of their
land, the Arabs could not produce any great intellectual feats.
But when they came out of their land and came face to face
with other peoples at the intellectual level, those very same
Arabs made such progress that soon, they became leaders in
various fields of thought and science. This miraculous event

came about as a result of free intellectual exchange.

Intellectual ~ critique or expression of intellectual
disagreement is, actually, another name for intellectual
exchange or exchange of views. In any society, the greater
the intellectual freedom the more the intellectual exchange
that will take place. And, during this intellectual exchange,
critique and expression of intellectual disagreement and
difference of opinion will also emerge. This must be accepted
as inevitable, for it is a course established by nature—both

for individuals as well as for communities as a whole.
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THE SYSTEM OF NATURE

Before Islam, human history spans nearly 25,000 years,
yet during this long period, humanity made no significant
intellectual progress. All intellectual and scientific
advancements began only after Islam dismantled the ancient
systems of monarchical oppression and introduced an era of

intellectual freedom.

The reason for this is that intellectual development
always takes place through exchanging ideas. In systems
characterised by oppression or blind imitation, this
exchange is entirely disrupted. This concern is reflected in
a statement often attributed to the American writer Walter
Lippmann (1889-1974): “When all think alike, no one
thinks very much.”

The truth is that the world of facts is limitless, but an
individual mind can only think within a limited scope.
Therefore, in an environment of oppression and imitation,
everyone will only possess limited understanding. In
contrast, when people are free to think and speak, the
exchange of ideas begins. Now, each person starts learning
from others, and collectively, people gain much more
knowledge. In a society where everyone thinks within their
own limited view, however, the overall awareness of the

people will remain restricted.

When people are granted the freedom to think and speak
openly, differences of opinion are inevitable. People will

critique each other’s perspectives. This critical process is an
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essential part of intellectual growth. The end of criticism
does not merely mean the absence of critique; it means
the end of intellectual progress. In reality, our choice is not
between criticism and no criticism, but between criticism
and intellectual stagnation. If you shut down criticism, what

remains is not just a lack of critique, but intellectual stagnation.

Intellectual freedom is in harmony with the natural order,

while intellectual restrictions disrupt it.

IN THE DIVINE COURT

The Quran (2: 30-33), relating the story of the creation of

the first man, Adam, says:

“When your Lord said to the angels, ‘I am putting a
successor on earth,’ they said, “Will You place someone
there who will cause corruption on it and shed blood, while
we glorify You with Your praise and extol Your holiness?”
[God] answered, ‘Surely, I know that which you do not
know.” He taught Adam all the names, then He set them
before the angels and said, “Tell Me the names of these, if
what you say be true.” They said, ‘Glory be to You; we have
no knowledge except whatever You have taught us. You are
the All Knowing, the All Wise.” Then He said, ‘O Adam, tell
them their names.” When Adam had told them the names,
God said to the angels, ‘Did I not say to you: I know the
secrets of the heavens and of the earth, and I know what you

reveal and what you conceal?’””
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These words of the angels were apparently meant as
an objection to God. However, God did not rebuke or
reprimand them for it. Instead, He explained the details
of the actual plan. As a result, their objection naturally

resolved itself, and doubt was replaced with certainty.

In this way, at the beginning of human history, God
established a model from His own perfect being, man: that
if someone raises an objection or expresses doubt about
a matter, they should not be blamed merely for raising it.
Rather, the matter should be clarified so that the complete
picture becomes clear. It is as if the event that was going
to occur in human history later was enacted between God
and the angels to practically demonstrate the attitude that

human beings should adopt in such situations.

This incident also sets an example that once the matter
is clarified, the objector should accept it sincerely and
wholeheartedly. In this event, if on the one side, there is
a model of objection, on the other side there is also a high

example of acceptance.

AN EXAMPLE FROM THE PROPHET

The Battle of Badr was the first major battle in Islamic
history (624 CE), near a place called Badr, southwest of
Madinah in present-day Saudi Arabia. It marked a pivotal
turning point for the early Muslim community. Among

the early events of the battle, one incident is recorded by
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Ibn Ishaq: the Prophet of Islam advanced swiftly during the

journey and camped near a spring close to Badr.

At that point, Al-Hubab ibn Al-Mundhir ibn Al-Jamuh
said, “O Prophet of Islam, is this a place where God has
commanded you to stop so that we are not allowed to move
forward or go back? Or is it a personal opinion and a matter
of war strategy?”The Prophet replied, “Rather, it is opinion,

and strategy, and planning for war.”

He said, “O Prophet of Islam, then this is not a suitable place
to stop. Please move ahead. Let us camp at the spring that
is closer to the Quraysh. Then we can render the remaining
wells behind us unusable and construct a reservoir to fill

with water. Then we will drink, and they will not.”

On hearing this, the Prophet said, “You have given excellent

advice.”

After that, the Prophet and all his companions got up
and moved ahead until they reached the spring closest to
the Quraysh. They camped there. Then the Prophet gave
orders regarding the other springs, and they were rendered
unusable. A reservoir was built at the spring where they
camped, and it was filled with water. (Seerah Ibn Hisham,
Vol. 1, p. 620)

This incident demonstrates that the Prophet of Islam
fostered an open environment for expressing opinions.
When someone presented a different view from his own,
it was not received negatively, nor was there any anger.
Instead, he simply inquired why the person held a different

opinion. When the reasoning was clarified, it became
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evident that the suggestion was correct; the Prophet
commended the opinion and accepted it immediately. This
illustrates that allowing people to express differing views,
listening to them, and learning from them is also among the

practices of the Prophet of Islam.

AN EXAMPLE FROM ABU BAKR

On the day of Hunayn, the Prophet of Islam distributed a
large quantity of camels and wealth to many people. Among
them were Al-Agra ibn Habis al-Tamimi and Uyaynah ibn
Hisn al-Fazari—each of whom was given one hundred
camels as a gesture of goodwill. (4l-Bidayah wa al-Nihayah,
Vol. 7, p. 141)

On this basis, the two men—Al-Aqra ibn Habis and
Uyaynah ibn Hisn—again approached Abu Bakr during his
caliphate, as reported by Ibn Hammam. They requested a
piece of land. In accordance with the practice of the Prophet
of Islam, the first Caliph granted their request and, at their
insistence, issued a written document assigning the land to
them. The two men departed with the written order. Along
the way, they encountered Umar, informed him of the
grant, and showed him the document. Umar took the paper
and tore it to pieces (fa mazzagahu Umar), saying, “This was

a temporary measure, not something permanent.”

Both men returned to Abu Bakr and recounted what had
happened. They asked, “Are you the Caliph, or is it Umar?”
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Abu Bakr replied, “Rather, it is he, if it is anything at all.” In
this matter, Abu Bakr agreed with Umar’s judgment, and
none of the companions objected to the decision. (Tarikh

Dimashq by Ibn Asakir,Vol. 9, pp. 195-196)

This incident involved not only a criticism of the first Caliph
but also, on the surface, a form of disrespect. However,
when Abu Bakr and the other companions learned of it,
they gave no importance to those outward aspects. They
only considered whether, in principle, Umar’s view was
correct or not. And when it became clear that his stance

was indeed correct, everyone accepted it.

AN EXAMPLE FROM
UMAR IBN AL-KHATTAB

When Umar ibn al-Khattab was the Caliph, he would often
say, “I am just like you, and one among you. Therefore, you
are free to speak openly about anything you feel against me.

There is no restriction on you in this matter.”

On one occasion, while standing on the pulpit in the mosque
of Madinah and addressing the people, Umar said, “If you
see any crookedness in me, what will you do at that time?”
For a moment, there was silence. Then one man stood up
and said, “If you deviate, we will straighten you—just as
an arrow is straightened with a straightener.” The narrator
reports that upon hearing this, Umar was pleased and said,

“All praise is due to God, who has placed me among a
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people who will straighten me if [ deviate. (4I-Zuhd wa al-
Ragaiq by Ibn al-Mubarak: 512)

This example of the second Caliph of Islam shows that
criticism and disagreement are not disliked things; rather,
they are deeply valued. Even if an ordinary person speaks
against the ruler of the time in an impolite tone, it should

still be welcomed.

Islam teaches that at the time of criticism, one should not
look at the critic, but at oneself. If the critic is pointing out
a mistake, then he is doing a service to your betterment.
Such a good act cannot be dismissed merely because it was
expressed in an improper manner.

This incident from the life of the second Caliph also shows
that those who are in leadership positions in society should
encourage open expression of views—so much so that they
should willingly present themselves for open criticism. And

this presentation should be genuine, not superficial.

AN EXAMPLE FROM
UTHMAN IBN AFFAN

One day, Abu Ubaydah ibn al-Jarrah had a discussion with
Uthman ibn Affan. He said, “There are three things in which
[ am superior to you.” Uthman asked, “What are those

things?” Abu Ubaydah ibn al-Jarrah replied:
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“First, I was present at the Pledge of Ridwan (Hudaybiyyah),

and you were absent at that time.

Second, I participated in the Battle of Badr, and you did
not. Third, at the Battle of Uhud, I was among those who

remained firm, while you did not remain firm.”

The narrator says that Uthman did not get angry upon
hearing this. Instead, he said, “You have spoken the truth.”
(fa lam yaghdab Uthman wa lakinahu qala lahu: sadaqt)

Then, while presenting his side of the story, Uthman said,
“As for the Pledge of Ridwan, the Prophet of Islam had
sent me to Makkah on an important mission. Regarding
the Battle of Badr, what happened was that the Prophet
of Islam appointed me to stay behind in Madinah in his
place. And as for my withdrawal at the Battle of Uhud, God
has forgiven me for that shortcoming.” (Al- ‘Abqariyyat al-
Islamiyyah, p. 571)

In this incident, Uthman was directly confronted. All three
points mentioned seemed, on the surface, to seriously
damage and cast doubt on his character. Yet, even after
hearing such strong criticism, Uthman did not become
angry. He calmly said that, as a matter of fact, what was said
was true. After acknowledging this, he explained his own

perspective regarding all three events.

From this incident in the life of the third Caliph of Islam,
it becomes clear that the Islamic approach is to listen
to even harsh criticism with a calm mind. One should
avoid reacting with anger and simply clarify the facts in a

straightforward manner.
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In 35 AH, a group of rebellious Muslims entered Madinah
and killed the third Caliph, Uthman. After this, such chaos
erupted that Madinah remained without a Caliph for five
days. Then, allegiance was pledged to Ali ibn Abi Talib.
However, a large group of Muslims did not agree to this
pledge. Their demand was that the killers of Uthman be
punished first, and only then would they accept the fourth
Caliph’s authority. In contrast, Ali argued that the matter of
the caliphate should first be stabilized, and only after that

could necessary action be taken against the killers.

Thus, two groups formed among the Muslims—one of Ali’s
supporters and the other of his opponents. There was serious
disagreement between them, and the conflict continued to

escalate until it led to war between the two sides.

Ali left Madinah with his supporters and headed toward
Basrah. People asked him where he was going. He replied
that his aim was to calm people’s anger and bring unity to
the community. One person asked, “What will you do if the
people of Basrah do not accept what you say?” Ali said, “We

will leave them alone as long as they leave us alone.”

The person then asked, “If they do not leave you alone and
insist on war, what will you do?” Ali replied, “Then we will
fight in self-defense.” Abu Salam al-Dalani asked, “What will
be the fate of us and them if we end up clashing tomorrow?”
Ali responded, “I hope that whoever among us or them is
killed with a heart pure for the sake of God, God will surely
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admit him to Paradise.” (Al-Bidayah wa al-Nihayah by Ibn
Kathir, Vol. 7, p. 238)

This incident from the life of the fourth Caliph shows
that even if a disagreement escalates to the point of war, a
believer still maintains a positive opinion about the other
side. A difference of opinion, under no circumstances,

becomes a reason for bitterness or corruption of the heart.

AN INCIDENT

In Sahih al-Bukhari, there is a narration from Anas ibn Malik
describing anincident in Madinah in which he was personally

present. The beginning of the narration is as follows:

“We were sitting in the mosque with the Prophet of
Islam when a man entered, riding a camel. He made the
camel kneel in the mosque and then tied it. After that,
he asked the people, “Who among you is Muhammad?’

At that moment, the Prophet was sitting among us,
reclining, We said, “This white man who is reclining’

The man said, ‘O son of ‘Abdul-Muttalib!’
The Prophet replied, ‘T have heard you.

The man said, ‘I will ask you something, and I will be
harsh in questioning. Do not take it to heart.’

The Prophet said, ‘Ask whatever you wish’
He said, ‘I ask you by your Lord and the Lord of those

who came before you: has God sent you to all of

humanity?’

40



FREEDOM OF THOUGHT

The Prophet (peace be upon him) said, ‘By God,
yes.”” (Sahih al-Bukhari, Hadith No. 63)

This incident involving the Prophet of Islam demonstrates
that in an Islamic society, everyone has the right to ask any
question, even to the greatest of individuals. One is also
free to speak in a stern tone. The person being questioned
should not become angry but should answer calmly to

every question.

UNRESTRICTED FREEDOM
OF EXPRESSION

There is a verse in the Quran (5: 107) which discusses the

matter of inheritance:

If it turns out that both prove dishonest, two others should
take their place from amongst those whose rights have been
usurped and let them swear by God, saying, “Our testimony
is indeed truer than the testimony of these two. And we
have not been guilty of any misstatement for then indeed

we would be transgressors.”

There is a difference in the recitation of the word al-awliyan
in this verse. Hasan read it as al-awwalan (the two first
ones), while Ibn Sirin read it as al-awwalan (the first ones in

general). (Tafsir al-Qurtubi, Vol. 6, p. 359)

On one occasion, Ubayy ibn Ka’b recited this verse
according to his own recitation, which differed from that
of the second Caliph, Umar ibn al-Khattab. When Umar
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heard it, he said, “You have lied”. Ubayy responded, “You
are an even greater liar”. Upon hearing this, someone said
to Ubayy, “Are you calling the Commander of the Faithful a
liar?” He replied, “I have greater respect for the rights of the
Commander of the Faithful than you do. But I have denied
him in the matter of affirming the Book of God. I did not
affirm the Caliph in a matter that amounts to denying God’s
Book.” Umar ibn al-Khattab then said, “He has spoken
rightly.” (Tarikh al-Madinah by Ibn Shabbah, Vol. 2, p. 709)

This conversation took place between two senior
companions. The objecting companion did not soften his
tone when he heard a different recitation, saying something
like, “O respected teacher, pardon me, perhaps you made
a mistake in recitation.” Rather, he expressed his reaction
straightforwardly, saying, “You have lied.”

From this incident, an important principle is derived: that
freedom of expression should exist without condition.
Imposing conditions leads to situations where people
feel one thing in their hearts but express something else
with their words. This style of communication gradually
fosters pretence in people, and pretence eventually takes

the form of hypocrisy.

When a person considers something to be true, they
naturally wish to express it without dilution. If artificial
restrictions are imposed, it results in far greater harm—it

creates a dual personality within individuals.
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QUESTION AND ANSWER

During the caliphate of Ali ibn AbiTalib, a group of Muslims
rebelled against him. They created intense unrest. Two
battles took place in which nearly forty thousand Muslims
were killed. Eventually, Ali himself was assassinated. During
this period of unrest, a member of the opposing group met
him and asked some critical questions. He asked, “Why is
it that during your caliphate, such widespread conflict and
division have occurred among Muslims, whereas when Abu

Bakr and Umar were Caliphs, no such turmoil took place?”

Ali replied: “Because Abu Bakr and Umar ruled over people
like me, and I am ruling over people like you.” (Mugaddimah
Ibn Khaldun, p. 211)

This exchange brings to light an important truth: what
is the most essential condition for the establishment of a
proper Islamic government? The answer is that society must
already have favourable conditions that support it. In Ali’s
words, it would be accurate to say that the condition for
establishing a righteous political system is this: on the one
side, the head of state should be someone like Abu Bakr
or Umar, and on the other side, society should be made
up of people like the Companions of the Prophet. In other
words, the caliphate should be in the hands of someone like

Umar, and the society should consist of people like Ali.

This incident shows what kind of atmosphere existed
during the early period of Islam—an ordinary person could

directly question the Caliph of the time with criticism,
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and the Caliph would respond in a calm and balanced
manner. It also demonstrates how, in a society where open
questioning is allowed, confused minds can be cleared, and
major doubts can be addressed and resolved directly by the

relevant figures themselves.

STAYING WITHIN THE LIMITS

Tariq ibn Shihab reports that there was a disagreement
between Khalid ibn al-Walid and Sa’d ibn Abi Waqqas.
They would often debate over a particular issue, but their

disagreement remained unresolved for quite some time.

During this period, a person came to Sa’d ibn Abi Waqqas
and began speaking negatively about Khalid ibn al-Walid—
such as pointing out that he had accepted Islam late and had
been a commander in the army of the polytheists during the
Battle of Uhud. After listening to him, Sa’d said, “Stop. What
lies between us and Khalid does not affect our religion.”

(Musannaf Ibn Abi Shaybah, Hadith No. 27187)

This incident shows that even two highly respected scholars
or leaders can have serious disagreements. Yet, even in the
middle of such disagreements, they firmly maintain their
limits. Under no circumstances do they overstep these

boundaries.

These boundaries exist in two ways. First, when both sides

engage in discussion, their speech remains strictly focused
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on the actual point of disagreement—it does not deviate

from the issue at hand.

Second, both parties fully ensure that the disagreement
remains intellectual in nature; it does not turn into personal

hostility or bitterness in their hearts.

The statement, “It does not affect our religion,” means that
this disagreement does not give rise to doubts about each
other’s intentions. It does not lead them to make moral
accusations or attack one another’s character. Their entire
discussion is based on reason and argument—not on blame,

backbiting, or fault-finding,

DESPITE DIFFERENCES

Uthman ibn Affan was the third Caliph of Islam. In the final
period of his life, more than a thousand people from Egypt
came to Madinah based on false reports. Upon reaching
the city, they created a great commotion and eventually
surrounded the house of Uthman. Although the accusations
against him were completely baseless, these Muslims were
so angry with him that they prevented him from leaving his
house or even receiving water. Eventually, on the 18th of
Dhu al-Hijjah in the year 35 AH, they attacked and killed
him. At the time of his death, he was 82 years old.

The siege of Uthman lasted for around forty days. When the
rebels had surrounded him and barred him from leaving his

home, it became impossible for him to go to the mosque. As

45



THE RELIGION OF HUMANITY

Caliph, he had been leading the prayers. In his absence, the
rebel leader Al-Ghafiqgi ibn Harb al-‘Akki assumed the role
of imam (the one who leads the prayer) and began leading
the prayers in the mosque of Madinah.

This was a difficult test for the Muslims of Madinah.
On the one hand, they considered it essential to pray in
congregation at the mosque; on the other hand, they saw
that the man leading the prayer was clearly a troublemaker
and wrongdoer. In this delicate situation, one person went
to Uthman and asked what they should do. Uthman gave the
instruction that they should pray behind him. He said:

“When people do good, join them in their goodness; and
when they do wrong, avoid their wrongdoing.” (Sahih al-
Bukhari, Hadith No. 695)

In this incident from the life of the third Caliph of Islam,
there is a powerful example. It shows that no matter how
strong our grievance with someone may be, we must always
uphold justice in how we speak about them. We must keep
our disagreements within limits, and not allow them to

carry us beyond the bounds of fairness.

HEALTHY RESULT

Sa‘id ibn Abi ‘Arubah (d. 157 AH), a well-known Tabi‘i
scholar, the disciples of the Companions of the Prophet once

defined a true scholar, saying:“Do not consider someone a
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scholar who has not listened to differing opinions.” (Jami *
Bayan al- ‘llm by Ibn ‘Abd al-Barr, Report No. 1521)

Here, “differing opinions” does not refer to false criticism
or baseless accusations. It refers to academic disagreement.
Serious scholarly disagreement is such a valuable thing that
any genuine scholar would eagerly welcome it, rather than

take offense or attempt to shut it down.

Knowledge is such an expansive treasure that no single mind
can contain it all. That is why every sincere scholar is deeply
eager—almost to the point of urgency—to meet someone
who will disagree with them, so that new dimensions of
knowledge may open up, and so that they can enrich their
own understanding through the knowledge of others.

Furthermore, the value of such disagreement and dialogue
extends beyond what one can learn from others. It also
enables scholars to refine their own thinking, Through these
exchanges, they can clarify and structure their thoughts

more precisely and Comprehensively.

The truth is that a genuine academic debate—even one
with strong disagreements—is one of the most fulfilling
experiences for a person dedicated to knowledge and the
pursuit of truth. Such a moment is like plunging into the
ocean of knowledge together—an experience that is both

intensely joyful and deeply enriching,

In today’s world, because false critics have become so
widespread, many people have started to view even genuine

criticism negatively. But the difference between the two is
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like night and day. If false criticism is a stench, then true
criticism is a fragrance. If false criticism is a thorn, then

true criticism is a beautiful flower.

False criticism is a form of destruction. In contrast, true
criticism is a constructive process—one that deserves to be

continuously upheld in all circumstances.

FREEDOM OF THOUGHT

In Madinah, there lived a Muslim man and a Muslim woman
from the slave class. The man’s name was Mugeeth, and the
woman’s name was Bareerah. After some time, Bareerah was
set free. As per Islamic law, once she became free, she was
given the choice to either remain with her former husband

or to separate from him. Bareerah chose to separate.

However, Mugeeth was deeply attached to her and hoped she

would Change her decision and agree to live with him again.

This is a long story. Many details about it are found in hadith
collections, and some scholars have even written full-length
works on the story of Bareerah and Mugeeth. In summary,
the matter was eventually brought before the Prophet of
Islam. At the time, Bareerah was walking ahead, while
Mugeeth—who was dark-skinned—was following behind

her in a state of sorrow, with tears soaking his beard.

According to one narration: The Prophet said, “It would

be good if you took him back.” Bareerah asked, “Are you
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ordering me to do so?” He replied, “No, I am only making a
suggestion.” Bareerah responded, “I have no need for him.”

(Sahih al-Bukhari, Hadith No. 5283)

This is an outstanding and ultimate example of how much
freedom Islam gives to both women and men. Such freedom
is not a sign of defiance but a recognition of human nature.
A person’s intellectual and emotional growth can only take
place in an environment where they are free to make their
own choices. Just as a tree grows best in open air, the human
mind and personality develop fully only when allowed the
space for independent thought.

ACKNOWLEDGMENT OF TRUTH

During the caliphate of Umar ibn al-Khattab, the second
Caliph, Iraq came under Muslim rule in 16 AH. A question
soon arose about how to manage the fertile lands of the
Tigris and Euphrates region that had come under Muslim
control. According to existing custom, the military
commanders believed that the greater part of these lands
should be distributed among the soldiers. Umar disagreed.
His view was that the land should remain under the control
of the public treasury so that future generations could also

benefit from it.

This issue led to a strong disagreement, and the debate

continued for several days. In particular, Khalid ibn al-

Walid, Abdur Rahman ibn Awf, and Bilal ibn Rabah strongly
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argued against Umar’s view. The disagreement became so
intense that Umar eventually said, “O God, relieve me of
Bilal! (Allahumma alzﬁni Bilalan).”

Later, a consultative council was formed to help resolve the
matter. It included notable figures such as Uthman, Ali, and

Talhah. Even then, no consensus could be reached.

After several days of discussion, Umar remembered a verse

from the Quran:

“Itis for the poor refugees who were driven from
their homes and possessions, desiring the favour
and the pleasure of God and supporting God and
His Messenger. Such people are the truthful.
Those who were already settled in the city
[Madinah] and firmly rooted in faith, love those
who migrated to them for refuge, and harbour
no desire in their hearts for what has been given
to the [latter]. They give them preference over
themselves, even if they too are needy: those
who are saved from their own souls’ greed
are truly successful. Those who came [into the
faith] after them say, ‘Our Lord, forgive us and
our brothers who preceded us in the faith and
leave no malice in our hearts towards those who
believe. Lord, You are indeed compassionate and
merciful.””(59: 8-10)

Umar recited this verse to the people and explained: “This
verse, in discussing war gains and public wealth, includes the

phrase ‘and those who come after them’. This clearly proves
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that the wealth acquired through conquest is not meant
solely for the current generation—it is also the right of
future generations. If I distribute these lands among today’s
soldiers, there will be nothing left for the generations to

come. This would contradict the intent of the Quran.”

Everyone accepted Umar’s reasoning, and with one voice
they said, “Your opinion is correct.” (AI-Kharaj by Abu
Yusuf, p. 37)

Following this, a principle was established that lands
acquired through conquests would be considered the
property of the Islamic state, not personal property to be

divided among individuals.

This does not mean that the verse from Surah al-Hashr
silenced everyone or left no room for further discussion.
The real reason the discussion ended was that the people
involved had a sincere desire to accept the truth. Their
disagreement was not due to stubbornness but simply
because they had not yet understood the issue fully. Once
the Quranic verse clarified the matter, it became easy for

them to accept it.

In this world, the opportunity to speak is so open that a
person can always find words to counter any argument.
Those who are not serious often respond to any reasoning
with a string of counterwords just for the sake of argument.
But those who are sincere and consider themselves
accountable before God may oppose a view at first simply

because they haven’t understood it clearly. However, when

51



THE RELIGION OF HUMANITY

that view is clarified with sound evidence, they accept it

without hesitation.

This incident also shows the proper etiquette and principles
of free expression. Even an ordinary person has the right to
disagree with the Caliph. At the same time, one must also be
someone who can recognize a valid argument and be willing

to drop their objection once the truth becomes clear.

THE SUPREMACY OF TRUTH

There is an incident involving a scholar who disagreed
with his spiritual teacher on a particular issue and offered a
different opinion. Someone said to him, “You are differing
with your teacher.” He replied, “The teacher is dear to us,
but the truth is dearer than the teacher.”

This incident highlights the correct perspective on
disagreement and criticism. That is: every individual
deserves respect according to their status. Everyone’s
human and moral rights must be fully upheld. But when
the matter of truth arises, it must be given precedence over

everything else.

When the comparison is between two individuals, the
person may be important. But when the comparison is
between an individual and the truth, it is the truth that
holds greater value. The importance of truth is absolute;

the importance of any individual is conditional.
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Our interactions with others are guided by ethics. However,
when truth is at risk, even ethics must conform to truth—
because in this world, nothing holds greater significance
than the truth. The value of truth lies in its representation
of God’s presence in the world. The emergence of truth, in
essence, signifies the emergence of God. And when God is

made manifest, what else could possibly take priority?

This does not mean that a person, by invoking the name of
truth, gains unlimited authority over others. The merit lies
in the truth itself—mnot in the one who claims to speak in
its name. In reality, the person who stands for truth must
be judged by the same standard with which they judge
others. Whichever side fails to meet the standard of truth
is deserving of blame. And the greatest honour for such a
person is to accept, with sincerity, the verdict of truth—

even if it is against themselves.

The presence of truth is the presence of God. Blessed is the
one in whose company the truth becomes evident, and who

promptly recognises it and submits to it.

INCREASE IN FAITH

Faith in God is neither fixed nor static, nor is it simply the
repetition of certain words. Such words are just an outward
sign of faith—they do not constitute faith itself. All higher
truths are valued for their deeper meaning, not just their

outward appearance. How then can the highest of all
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truths—faith—be confined to spoken words alone? Faith is
the discovery of a higher reality. It marks the beginning of a
deeper understanding. Faith means entering the vast ocean
of meaning. It is a journey of expanding one’s limitations
towards the infinite. Faith is the act of rising from the
lowlands of the material world towards the heights of
spiritual existence. It is a journey in which each moment
brings a new experience. This kind of conscious evolution
has no end. The Quran presents faith as a continuously
developing reality—a state of the heart that keeps increasing
(48:4). Faith is a form of elevated knowledge that grows
constantly with God’s guidance.

How does this increase in faith happen? The first way is
through reflection and contemplation. A person reads God’s
words and reflects on His creation (Quran, 3:191). Through
this, new aspects of truth and meaning are revealed. They
then engage in discussions with like-minded individuals. As
Umar ibn al-Khattab once said, “Come, let us strengthen
our faith for an hour—come, let us remember our Lord
together.” In this way, intellectual exchange helps everyone

enhance their understanding and deepen their insight.

To keep this process of intellectual growth alive, it is
essential that Muslim society provide an open environment
for the exchange of ideas. People must be free to speak
their minds and to listen respectfully to the thoughts of
others. The speaker should have the freedom to express
themselves honestly, and the listener should have the
willingness to hear with an open mind. In this atmosphere
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of shared thought, the evolving journey of faith continues.
The growth of faith does not occur in a vacaum—it happens

amidst the storms of ideas.

The Quran teaches us to constantly pray, “My Lord,
increase me in knowledge” (20:114). According to one
interpretation, this prayer means “My Lord, increase my
understanding”. (Tafsir al-Qurtubi, Vol. 11, p. 250).

This shows that religious knowledge and understanding
are not static—they are constantly expanding, This growth
happens both in terms of information and in terms of insight

and awareness.

This increase, without doubt, happens with God’s help.
But in this world of tests, the principle is that everything is
attained through circumstances and effort. The same applies
to the knowledge and understanding of faith.

One of these means is the importance of keeping the
mind’s windows open. A person must remain deeply eager
to expand their understanding, staying engaged in reading,
observing, and exchanging ideas. They must always be ready
to learn from others. Whenever they encounter a person of
knowledge or depth, they should set aside their ego, listen

attentively, and rise above personal pride to gain from them.

The increase in knowledge is directly tied to the increase in
one’s desire to learn. Only a person with genuine hunger
for learning will grow in knowledge and understanding.
And the sign of that hunger is the willingness to accept
knowledge from any source—whether it agrees with their

views or challenges them.
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All knowledge increases through exchange, and divine
knowledge is no different. It too grows through dialogue—
through discussion, the sharing of insights, the expression
of personal discoveries, and receiving thoughtful feedback
from people of depth. These are the means through which
understanding of faith increases. And all of this is only
possible in an environment where ideas and experiences

can be freely exchanged.

The prayer for an increase in knowledge is, in essence, an
expression of an inner longing—not just a repetition of
specific phrases. It reflects a sincere yearning from within

the individual.

NO EXTREMISM

In the Quran, God addresses the Prophet with these
words: “It is hoped that your Lord will raise you to a
praised station” (17:79).

In Baghdad in the year 317 AH, this verse became the
subject of dispute between two Muslim groups. On the
one side were followers of Abu Bakr al-Marwadhi of the
Hanbali school, and on the other, a section of the general
public. The Hanbalis interpreted the verse to mean that on
the Day of Judgment, God would seat the Prophet above
the Throne. The other group argued that it referred to the

“great intercession”. The disagreement escalated so severely
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that it led to open fighting between the groups, resulting
in many deaths. (AI-Bidayah wa al-Nihayah, Vol. 11, p. 162)

Such incidents have occurred repeatedly in the past and
continue to happen even today. Observing these events,
some have concluded that disagreement and debate are
inherently wrong, and that people should simply follow
blindly, avoiding all forms of controversy. But this advice
adds one mistake on top of another. Instead of demanding
the end of disagreement, people should be taught how to
engage in it properly.

The unfortunate incident mentioned above happened
because the distinction between scholarly disagreement
and violent confrontation was not understood. In a
military conflict, weapons like swords and guns become
unavoidable because war is resolved through force. But
intellectual disagreement is entirely different. Resorting
to weapons in such a case is a form of irrationality because
intellectual disputes should be handled solely through

reasoning, not violence.

If someone does not accept your argument, present
another. If they are not convinced by that either, offer a
third, or a fourth. In academic debate, all that is required is
the presentation of arguments—regardless of whether they

are accepted or rejected.

What should be rejected in such incidents is not critique or
disagreement itself, but excess and extremism. Excess, in

any matter, is harmful.
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The idea that “we must eliminate criticism and disagreement
to achieve unity” may sound good in theory, but it is
completely unrealistic in practice. That’s because criticism
and disagreement are natural aspects of human life—they can
never be fully eliminated. The more accurate and achievable
approach is this: tolerate criticism and accept differences of
opinion—only then can genuine unity be achieved. Unity
in any community is always based on this second principle,
and so it must be in the Muslim community as well. There

is no other viable path to unity.

There were disagreements among the companions and their
followers. Similarly, hadith scholars, jurists, theologians,
and mystics often differed with one another. The Quran
itself shows that even two prophets present in the same era
may sometimes differ. To expect absolute consensus before
achieving unity is not only unnatural, it is also contrary to

the spirit of religious tradition.

Criticism and disagreement are not inherently negative. In
fact, they often lead to intellectual progress. For example,
during the Battle of Badr, a Companion disagreed with
the Prophet’s choice of setting camp. As a result, a better

strategic position was chosen.
The real distinction lies in the type of person:

*  One type is the self-seeker (talib-i-khwesh)—someone
whose focus is on promoting themselves, seeking
admiration, and wanting to be regarded as important.
Such a person is easily angered by criticism because

they perceive it as an attack on their personal status.
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* The other is the truth-seeker (talib-i-haqq), who
is concerned only with what is right. They do not
take criticism as a personal offense. For them, the
only question is: is it true or not? If the criticism is
unfounded, they ignore it. But if it is valid, they accept
it immediately—because in that criticism, they find

exactly what they were seeking all along,

NO AGGRESSION

God has created human beings free. That’s why, by nature,
every person wants to think freely and express themselves
freely. This aspect of human nature is so intrinsic that it

cannot be separated from a person in any way.

At the same time, it is also a fact that every human being
is a unique individual. Everyone has their own way of
thinking, distinct from others. This means it is impossible
for all people to think alike. In other words, disagreement
is a natural part of human life, and eliminating it is not
possible. The only practical and realistic approach is for
people to show tolerance toward one another. In this
world, the more tolerant a person is, the more successful

they are likely to be.

Historians of Islam agree that, in practical terms, Mu’awiyah
ibn Abi Sufyan was a highly successful ruler. The reason
for his success was not that he eliminated all dissent in his

domain, but rather something else—what one historian
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described as political forbearance (al-hilm al-siyasi). He had
the ability to listen patiently even to the harshest criticisms.

Ibn Qutaybah recounts an incident in these words:

“A man spoke harshly to Muawiyah, but Muawiyah
remained patient. Someone said to him, ‘Are you going
to let a man like that get away so easily?” He replied, ‘1
do not stand between people and their tongues, as long
as they do not stand between us and our authority.””
(‘Uyun al-Akhbar by Ibn Qutaybah al-Dinawari, Volume
1, Page 397)

This kind of patience does not only apply to political
authority; it is relevant in all areas of life. Every individual
has their own personal world, whether in political matters
or otherwise. One should not invade someone’s personal
space. Instead, any disagreement should be strictly limited
to presenting arguments. If approached this way, social
harmony will remain undisturbed. Problems arise when

disagreement becomes personal and confrontational.

The correct and natural principle of disagreement is this:
Keep it within the limits of respectful exchange; never

allow it to escalate into conflict or aggression.

For a person in power, practical aggression occurs when
someone goes beyond intellectual disagreement and begins
to challenge their authority directly—mnot by addressing their
ideas, but by trying to bring down their political standing,

For an ordinary person, practical aggression occurs when
someone does not just engage in respectful disagreement

but goes further to insult the individual personally, defame
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them, humiliate them, and initiate campaigns to damage
their reputation. This can include attempts to sever the
person’s social connections, isolate them, and undermine

their standing in the community.

What qualifies as aggression in practice will depend on the
specific circumstances. Butasa general rule, it means moving
from addressing someone’s ideas to attacking their personal

existence—from thoughtfui critique to personal takedown.

Freedom is a natural right of every individual, but the
responsible use of that freedom comes with a necessary

condition: it must not cross the line into aggression or violence.

SHARED RESPONSIBILITY

In the introduction to his book, Ibn Majah quotes a narration:

“Blessed is the one whom God has made a key to goodness
and a lock against evil.” (Sunan Ibn Majah, Hadith No. 238)

This narration highlights the mindset with which
individuals live in a truly ethical society. In such a society,
every individual sees it as their responsibility not to
remain neutral in matters concerning the well-being of the
cornrnunity. Whenever they see an opportunity to promote
goodness, they step forward. And when they see signs of
harm emerging, they immediately take action to prevent it.
Opening the doors to good and closing the doors to evil is

a core demand of a conscientious life.
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This kind of reformative effort can only take place in a
society where criticism is not viewed negatively—where
speech is not judged by whether it supports or opposes a
certain individual, and raises or lowers someone’s status.
Even the tone—whether soft or harsh—should not be the
basis for judgment. Without such an open environment, it
becomes impossible for anyone to carry out this morally

driven work.

A society imbued with this spirit reflects the fact that its
members do not only think about themselves but also about
others. They possess deep human and ethical sensitivity.
They take their environment seriously and are unwilling to
compromise on principles. They harbour goodwill for all and
seck the benefit of society at large, not just for themselves
or their immediate circles. However, this kind of goodness
is only possible for those who are not only willing to speak
the truth but also possess the capacity to accept it.

Opening the door to good and closing the door to harm is
not a one-sided responsibility. It is not as if a certain group
or individual has been given a divine license to hold others
accountable while being exempt themselves. Rather, this is
a mutual responsibility, shared by all members of society

toward one another.

This is why the Quran and Hadith use language that implies
reciprocal participation. For instance, the Quran says: “And
enjoin one another to the truth” (103:3). It also says: “They
did not stop one another from doing what was wrong”

(5:79). Similarly, a hadith says: “Enjoin one another to what
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is right and stop one another from what is wrong” (Sunan
Abi Dawud, Hadith No. 4341).

Many examples of this mutual accountability can be found
in the life of the second caliph, Umar ibn al-Khattab.
There were several instances where he issued an order, and
someone presented a reasoned objection based on scripture
or principle. He would immediately retract his decision and
say, “Had it not been for so-and-so, Umar would have been

ruined.” (Al-Sunan al-Kubra by Al—Bayhaqi: 15558)

On another occasion, Umar went out at night to check
on the city. He saw a man talking to a woman outside. He
struck the man with a whip. The man asked why he had
been hit. Umar replied that he was speaking to a strange
woman at night. The man explained that the woman was
his wife and that they had just arrived in the city, discussing
where to stay. Umar immediately handed the whip over to
the man and said, “Now you strike me, for the fault in this

case was mine.”

This has always been the way of those with moral integrity.
The truth is: Anyone unwilling to hear criticism should
not be allowed to criticize others. In a just and principled
society, the right to question and critique is shared—it does

not belong exclusively to one group or individual.
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Intellectual freedom is undoubtedly a great blessing for
any human being. However, everything in this world has its
limits, and the same applies to freedom. Freedom, within
its limits, is a complete blessing. But beyond its limits, it

only leads to disorder.

The limit of intellectual freedom is that it should function
within the scope of known and proven facts. One should
not form opinions based on assumptions or guesses, nor
build ideological frameworks on such baseless grounds. In

the Quran, believers are instructed, thus:

“Do not follow what you do not know; for the
ear and the eye and the heart shall all be called to
account.” (17:36)

This means that a person should avoid making irresponsible
statements. One should speak only after fully using their
faculties of hearing, sight, and understanding to investigate
the matter. If someone fails to do this, they will be guilty of
expressing opinions without making use of the necessary
abilities given by God.

If someone wishes to discuss a person or an issue, they must
conduct a proper investigation. Before sharing an opinion,
they should examine the matter thoroughly and speak only
when they have a solid basis for their words. Otherwise, it

is their duty to remain silent.

Speaking is permissible only for someone who has prepared

themselves before speaking. They should make themselves
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deserving of speaking. Giving opinions based on hearsay is
so objectionable that it has been described as falsehood in
a hadith. Similarly, discussing matters related to intention
is a grave error, because knowledge of intentions belongs
to God. Just as freedom of expression is a right, it is also a
responsibility—and that responsibility is to never express

an opinion without full awareness and understanding.

Qatadah says that the Prophet of Islam, along with Abu
Bakr and Umar, used to shorten the prayer and offer two
units while in Makkah and Mina. Uthman also followed
this practice during the early years of his caliphate. Later,
however, Uthman stopped shortening the prayer and
began offering four units. When Abdullah ibn Mas‘ud
learned of this, he recited Inna lillahi wa inna ilayhi raji ‘un
and declared it incorrect. Then he stood up and offered
four units of prayer. Someone said to him, ‘You said
Inna lillahi... about the four-unit prayer, and then you
also offered four units following the caliph.” He replied,
‘Opposing the group is even worse (al-khilaf sharr).”” (Al-
Athar by Abu Yusuf, Report No. 147)

This example of Abdullah ibn Masud illustrates an important
point. That is, in matters of disagreement, it is essential
to observe a distinction. The distinction is that when
speaking about a matter of difference, one should refer to
the core principle. But when it comes to action, practical

considerations must be taken into account.

Freedom is a right of every individual. But with every right

come certain responsibilities. One of the responsibilities
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tied to the right of freedom is that, before exercising this
right, a person should seriously consider what the result
of their speech will be—whether it will lead to something

constructive or to sornething destructive.

Another responsibility is to follow collective decisions
within a social system. A person who does not hold authority
over collective matters may express their disagreement
verbally, but in practice, they should act in accordance with
the group. If they fail to do so, social unity will break down.
And the breakdown of social unity is the greatest of all evils.

A hadith says: So stay with the majority (Sunan Ibn Majah,
Hadith No. 3950; Musnad Ahmad, Hadith No. 18450). This
hadith carries the same message: that in times of discord,
when you do not have control over the situation, you
may declare the truth in a wise and thoughtful manner.
But in action, you must remain with the majority of the
community, because in such situations, practical disunity

can cause even greater harm.

EXPLANATION OF DISAGREEMENTS

The Quran says: “Do they not ponder on the Quran? If it
had been from anyone other than God, they would have

found much inconsistency in it.” (4:82)

This makes it clear that the religion of Islam, as sent by
God, is a religion in which there is no contradiction. The

same idea is expressed in a hadith in the following words:
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“I have left you on a clear path; its nights are as bright as its
days.” (Sunan Ibn Majah, Hadith No. 5)

However, when a person reads the commentaries on the
Quran and the explanations of Hadith, when they look
into books of jurisprudence and belief, they encounter
what appears to be the exact opposite. They find so many
differences that it may seem as though there is hardly a single
teaching in Islam on which scholars do not have multiple
opinions. Islam, in such a situation, begins to appear to be a

religion full of differences.

A hadith teacher from a seminary said that the lessons on
hadith begin in the month of Shawwal and end in Rajab.
During these ten months, not a single day passes without
the need to say at least twenty times: “In this issue, such-
and-such Muslim scholars have one view, and such-and-
such Muslim scholars have another view.” This was the
view of one companion; among the successors there are
further differences™—and also to say: Our opinion is correct,
and the opinion of others is wrong (Ra’yuna sawab wa ra’y

(qba)/rina khata’).

Why did a religion without differences turn into one filled
with differences? And what is the satisfactory explanation
for this? Much has been written and said about this issue
over the past thousand years. Even today, numerous articles

and books continue to be published on the subject.

This question existed in a basic form even during the time
of the companions. However, it became more structured

during the period of the successors and their followers.
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When the hadiths were collected, it became evident that
there were many differences among them. At that point,
people began asking: Which narration should be followed,
and which should not?

At the time, the initial view was that these different
narrations had come from the companions themselves.
And since all companions were considered worthy of being
followed, how could one say: accept this companion’s

narration and reject that one?

Muhammad ibn ‘Abd al-Rahman al-Sairafi reports that he
asked Ahmad ibn Hanbal, “If the Companions of the Prophet
of Islam differed on an issue, is it permissible for us to reflect
and decide which of their views is correct?” He replied, “It
is not permissible to deliberate between the companions of
the Prophet of Islam.” Al-Sairafi then asked, “Then whose
opinion should be followed?” Ahmad ibn Hanbal said, “You
may follow whichever of them you wish.” (Jami Bayan al-
‘IIm wa Fadlihi by Ibn ‘Abd al-Barr: 1705)

This statement by Ahmad ibn Hanbal is, in itself, quite
sound—because we cannot declare one Companion correct
and another incorrect. For us, every Companion is worthy
of being followed. However, this response does not provide

a scholarly explanation for why this approach is valid.

After that, there is another view held by a number of jurists.
For instance, Malik bin Anas was asked what should be
done when there are differences among the Companions.

He replied, “Some are incorrect and some are correct, so
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examine them and choose accordingly.” (Jami ‘ Bayan al-’IIm
wa Fadlihi: 1694)

Abu Hanifah, the renowned Muslim scholar, expressed the
same point in even clearer terms. He said, “One of the two

opinions is wrong, and the sin for that error is forgiven.”

(Jami‘ Bayan al- ‘llm wa Fadlihi by Ibn ‘Abd al-Barr: 1706)

This answer is undoubtedly incorrect. Because if each of
the differing views is attributed to a Companion, then we
do not have the right to independently declare one view
correct and the other wrong, In the case of differing opinions
among the Companions, we are required to consider one
view as correct—but drawing a distinction between them

would mean going beyond our limits.

If we examine this matter more closely, we find that religion
consists of two parts: one part concerns fundamentals, and
the other concerns branches and details. All the differences
mentioned above relate to branches and details. As for the
fundamentals, there is no disagreement. For example, all
Muslims agree on the five daily prayers and the number
of units in each. However, there are many issues, such as
saying Ameen aloud or quietly, in which differences exist.

If we look at this division in the light of the Quran, the
matter becomes much easier to understand. The Quran
states that all prophets were given the same al-din (42:13).
Al-din refers to the core and essential teachings of religion.
These fundamental teachings are eternal and were given
equally to every prophet. There is no difference among

them in this regard.
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According to the Quran, the second part of religion is what
is referred to as shir ‘ah and minhaj (5:48). This second part

has varied among different prophets.

The same distinction is also found internally within Islam.
In other words, the agreed-upon parts of the Quran—and
likewise of the Hadith—represent al-din. The remaining
elements, where differences are found, belong to that part

of religion that the Quran refers to as shir ‘ah and minhaj.

From this, it becomes clear that according to the very
scheme of the Lawgiver, one part of religion requires strict
adherence, while another part allows for diversity and
flexibility. This is entirely natural. It can be understood
in this way: the foundational aspects of religion (such as
sincerity to God) represent its spirit, while jurisprudential
rulings represent its form. And it is a law of nature that
the spirit always remains uniform, whereas form is never

completely uniform—mnor can it ever be.

For example, the essential function of a house is to provide
shelter. In this sense, every house is the same. But in terms
of form, no two houses can be exactly alike. Similarly,
religion, in its spirit, remains the same at all times. But in
terms of form, it contains variation—and this variation
will never cease. This is the true explanation behind the

differences among the companions.

But the matter does not end there. In fact, difference
of opinion has a great positive value. That value is that
when room for differing views exists, it stimulates

intellectual activity—and through this process, human

70



FREEDOM OF THOUGHT

thought continues to develop. If there were no scope for
disagreement, intellectual effort would cease, and as a
result, the progress of human thought would come to a
halt. That would eventually lead to mental stagnation—
and mental stagnation is no different from intellectual
death in this world.

During this process, differences are bound to arise. One
scholar may reach one opinion, another may arrive at a
different one, and a third at yet another. But differing views
are not in themselves a problem. What really matters is
that this is the only way through which intellectual activity
continues within a group. And through such intellectual
activity, creativity is born and pathways of intellectual
progress open up. In this context, disagreement is the
natural course, while intellectual activity is the result—and
the result is what truly matters, not the course itself.

Let us take an example of this. In one part of the Quran,
there is the command: “So ignore them, and put your trust
in God. God is sufficient as a trustee.” (4:81) In another
place, the Quran says: “O Prophet, strive against those who
deny the truth and the hypocrites.”(9:73)

These two verses appear to be different. One verse instructs
avoidance of certain people, while the other commands
confrontation with the same group. This difference caused

people to reflect, and they began thinking deeply about it.

One interpretation was that the verse about fighting had
abrogated the verse about avoidance: “Turn away from

them”—meaning, do not punish them. It was said that

71



THE RELIGION OF HUMANITY

this was abrogated by the verse: “O Prophet, strive against
the disbelievers and the hypocrites” (Tafsir al-Qurtubi
Vol. 5, p. 290).

But the intellectual process did not end there. This line
of thinking further stimulated the minds of others. Upon
deeper reflection, they concluded that the verse about
avoidance had not been abrogated. As a result, they included
it among the definitive verses (muhkamat) (Tafsir al-Qurtubi
Vol. 10, p. 202).

Now if we reflect further, this second opinion appears to
be more in line with the spirit of the Quran. The fact is that
avoidance is a permanent instruction, and it relates to the
general ethics of a believer. While giving a message, dealing
with people, or traveling, it often happens that unpleasant
experiences come from others. In all such situations,
adopting the method of avoidance is a lasting instruction. By
turning away from the ignorant, the believer demonstrates
noble character, which serves as the foundation for all

success in both this world and the hereafter.

As for gital (meaning physical combat), it is permitted
for defensive purposes. When a group commits an act of
aggression, then confrontation is allowed to repel that
aggression. Combat is a temporary instruction, while

avoidance is a permanent one.

This shows that thereisno difference in al-din.The differences
that exist are only in the shari‘ah. These differences are of
two kinds: one that relates to acts of worship, and another

that relates to social dealings.
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The differences in worship are all related to its outward
details. Such variation is entirely natural, because worship
is an act that cannot always be carried out with the same
internal state. Sometimes a person may have deeper
feelings, and sometimes less. These internal differences
create variation in the outward aspects of worship. So,
while there is unity in the core elements of worship, there
is diversity and flexibility in the outward practices. The
differences found in narrations on worship are essentially a

record of this variation.

This is also the case, in another sense, with social dealings.
Although the basic rules in such matters are very clear, the
circumstances in which those rules are applied are always
changing. Because of this, adjustments often have to be made
in the secondary and detailed applications of those rules. The
differences found in hadith and jurisprudence on matters of

social interaction are examples of this variation in application.

FROM DARKNESS
TOWARDS LIGHT

The Quran states:

“God has sent down to you a Reminder and
a messenger who conveys to you God’s clear
messages, so that he might lead those, who
believe and do good deeds, out of darkness into
light. God will admit those who believe in Him
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and do good deeds into Gardens with rivers
flowing through them, where they will remain

forever. God has indeed made excellent provision

for them.” (65:10-11)

In this verse, the guidance of the Prophet has been described
as bringing people from darkness into light. This means
leading them from a state of incorrect thinking to a stage of

sound understanding.

Human beings are naturally inclined to seek the truth. But
the human mind is limited. Because of this limitation, no
one is able to fully grasp the truth on their own, and so they
remain in a constant state of uncertainty. The guidance of
the Prophet takes a person out of this state. It leads them

into a phase of complete certainty.

Every person wants their life to reach a good end. But
when they begin to strive for it, they eventually discover—
at the highest point of their effort—that what they truly
want can never fully be attained in this world. At that
point, the Prophet’s guidance appears as light in the midst
of darkness. It shows the person the way to right thinking

and right action.

In the present world, the most important thing is a correct
way of thinking—about life before death and life after death.
But this world is like a jungle of countless distractions.
Innumerable voices echo all at once. In such a situation, it
becomes extremely difficult for any individual to find the

correct path of thought and hold to it with conviction.
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Here, the guidance of the Prophet helps. It gives a person
the correct starting point for reflection. And finding the
correct starting point is the most reliable way to reach one’s

true destination in this world.

A WISE SAYING

Ali ibn Abi Talib is reported to have said: “The true scholar
is the one who does not make people lose hope in God’s
mercy.” (Musnad al-Darimi, Narration: 305). This is a deeply

meaningful statement and has many dimensions.

One meaning of this statement is that in gatherings where
people are advised and encouraged toward righteousness,
the standard presented should not be so high that they feel
religion is beyond their reach and begin to lose hope in
God’s mercy. Instead, the message should be presented in a
way that highlights encouragement and inspiration, so that

people feel motivated to act.

Another interpretation is that in daily matters, guidance
given to people should avoid harshness. Harshness often
stems from a lack of knowledge, but someone who has
a deep understanding will have a broader outlook.
Consequently, they will speak in a manner that includes
consideration and ease, so that God’s religion appears

practical and achievable for all.

This saying also has a broader dimension that relates to wider

circumstances. In this world of competition, when one
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nation dominates another when one group advances ahead
of another, and when new challenges emerge in collective
life, a person with limited understanding may look only at
the surface and begin to express frustration and protest.
They may focus on injustice and create a sense of deprivation
and victimhood among people. But a person with deeper
knowledge will assess the situation more thoroughly. They
will be able to see further and understand the realities at
a deeper level. Such a person will find possibilities even
in the midst of darkness. They will speak of ease within
difficulty. They will point to opportunities hidden within
problems. They will nurture hope and confidence in people
by showing them how their disadvantages can be turned

into strengths.

SECTARIANISM

According to a well-known narration, the Prophet of Islam
said that the people of Israel were divided into seventy-
two sects, and his own community would be divided into
seventy-three sects. All of them will end up in the Fire
except one. When asked who that one group would be,
he replied, “The way that I and my companions are upon”

(Sunan al-Tirmidhi, Hadith No. 2641).

Islamic scholars have tried to identify the “72” misguided
sects. For example, in Ghuniyat al-Talibin, Abdul Qadir

al-Jilani discussed this issue in detail and listed them
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by name—such as the Kharijites, Shi’a, Mu'tazilites,
Murji’ah, Mashiyah, Jahmiyyah, Dirariyyah, Kullabiyyah,
and others. Then there are sub-groups under each of these
sects. In this way, the total was brought to seventy-two
or seventy-three. Although most of these sects now exist
only in books and no longer in practice, their importance
lies not in precise enumeration but in symbolism. That
is, they symbolically show how deviation may enter the

community and by what route.

A study of these sects reveals that all of them arose from
unnecessary speculation in matters of belief. This was the
root cause of their deviation. Thought and reflection are
encouraged in Islam. In fact, the Quran describes the very
purpose of its revelation as reflection. There is no doubt that
correct reflection leads to an increase in one’s understanding
of the truth. In contrast, misguided reflection leads to

confusion and, ultimately, into the depths of error.

Beliefs are not based on direct observation; they pertain to
matters of the unseen. Since human beings cannot obtain direct
knowledge of the unseen, the correct approach is to remain
content with what has been clearly conveyed. As a companion
said, “Leave ambiguous what God has left ambiguous.” (AI-As!
by Muhammad ibn al-Hasan al-Shaybani, Vol. 10, p. 182) One
should not indulge in speculation about what lies within the
realm of the unknown. This was exactly the approach adopted

by the companions of the Prophet in such matters.

The one who applies reflection within the limits of what

is known is included in “the way that [ and my companions
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are upon,” and the one who speculates in the domain of
the unknown or the prohibited steps outside the bounds

of guidance.

The Quran states: “It is He who has sent down the Book to
you. Some of its verses are clear and precise in meaning,
they are the basis of the Book, while others are allegorical.
Those with deviation in their hearts pursue the allegorical,
so as to create dissension by secking to explain it: but no
one knows its meaning except God. Those who are firmly
grounded in knowledge say, “We believe in it: it is all from

our Lord.” But only the wise take heed.” (3:7)

This verse explains what kind of reflection is misguided and
what kind of reflection leads a person to guidance. In this
verse, “allegorical” refers to metaphorical expressions—
that is, figurative language. Matters related to the unseen are
presented in the Quran in symbolic language. For example,
the reference to God’s “hand” is metaphorical, not literal.
Such things cannot be understood with absolute clarity.
Therefore, the correct approach is to be content with a
general understanding. Trying to go beyond that leads only
to intellectual confusion—and the result of such confusion
is misguidance.

In contrast, “clear” verses are those stated in direct language,
and that lead to definite understanding. These fall within
the realm of human comprehension. Serious reflection on
them increases one’s knowledge and conviction. A person

progresses further along the path of guidance.
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For example, the issue of predestination and free will
falls entirely under the category of allegorical. In this
matter, being content with a general understanding is
both a rational and a religious requirement. This is also the

scientific point of view.

Another area is the natural world—the signs scattered
throughout the earth and sky. Reflection in this area is fully
encouraged. This kind of reflection increases certainty.
It nourishes spiritual development. It shapes a person’s
character into one of higher awareness. It turns an individual
into the kind of human being who, in everyday language, is
called a seeker of truth, and in religious language, is called

one who knows God.

DIFFERENCES OF OPINION

The prominent Indian Muslim scholar Maulana Mahmood
Hasan Deobandi (1851-1920) was an enthusiastic supporter
of the Khilafat Movement. In contrast, his student, Maulana
Ashraf Ali Thanawi (1863—1943)—a noted scholar in his
own right—openly opposed and criticized the movement.
However, the teacher never took this “insolence” from
his student in a negative way. Their sincere relationship

remained intact until the very end.

In one conversation, Maulana Ashraf AliThanawi mentioned
his teacher and guide, saying: “His heart was not burdened

in the slightest by my disagreement. Once, during the
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time of the Khilafat Movement, some people were sitting
in his room saying negative things about me. Some of
their words reached his ears. He came out, visibly upset,
and said: ‘Be warned—mnever use such words again. He
added, ‘Do I receive revelation that whatever 'm doing is
definitely correct? I have one opinion, he has another” On
one occasion he even said, “We take pride in the fact that
a person who was not influenced by anyone across India,
who cared for no one’s approval, still came from our own
group.”” (Malfoozat, Maulana Ashraf Ali Thanawi, Idarah
Talifat-e-Ashrafiyah, Multan, p. 114)

This is an example that shows what the approach of scholars
should be when it comes to disagreement. In such cases, the
same spirit should be at work as was expressed by Shafi’i,
the renowned Muslim scholar, in these words: “My opinion
is correct, though it may be wrong; the other’s opinion is

wrong, though it may be correct.”
g, g Y

Such disagreements are generally in matters of
interpretation (ijtihad), and in these, there is always room
for more than one view. Therefore, the soundest approach
is that one should, despite disagreement, avoid developing
hostility toward the other side. A person may present
their opinion with confidence, but they should maintain
the mindset that there is always a possibility of error in
their own view and a possibility of correctness in the
others’. In other words, the matter should be seen as open
to different perspectives—mnot as a case of absolute right

versus absolute wrong.
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CHAPTER TWO

THE RELIGION OF
HUMANITY

The Moral and Human Values
Promoted by Islam







INTRODUCTION

Karen Armstrong, a writer based in London, has written
more than a dozen books on religion. One of her nearly

300-page books is a biography of the Prophet of Islam:

Armstrong, Karen. 1992. Muhammad: A Western
Attempt to Understand Islam. London: Victor
Gollancz Ltd.

This book presents an attempt to study Islam in a fair and
unbiased manner. In particular, it refutes the propaganda
that Islam is a violent religion. The book concludes with the

following words:

“Muhammad. .. founded a religion and a cultural
tradition that was not based on the sword—
despite the Western myth—and whose name

‘Islam’ signifies peace and reconciliation.” (p. 266)

Everyone who studies Islam fairly and academically shares
the same view, as shown in the example above. It is possible
for a Muslim individual or group to show deviation in
practice, but as far as Islam itself is concerned, this is its

true nature.

It is a fact that the teachings of Islam are entirely based
on peace, reconciliation, and humanity. Islam, in its true
essence, is a religion of peace and human values. In relation
to the Creator, its core concept is oneness, and in relation

to creation, its main principle is humanity.
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GOD AND HUMAN BEINGS

Abu Mas‘ud Ansari was a Muslim from Madinah. One day,
he became angry with his slave over something and started
beating him with a stick. At that very moment, the Prophet
of Islam happened to pass by. Upon seeing this, he said,
“Abu Mas‘ud, know that God has more power over you
than you have over this slave.” As soon as Abu Mas‘ud heard
this, the stick fell from his hand, and he said, “From today,
this slave is free.” (Sahih Muslim, Hadith No. 1659)

Initially, Abu Mas‘ud saw the situation as a matter between
one human being and another. In that moment, he saw
himself as the master and the other person as a slave. He
viewed himself as being in a position of superiority and the
slave as being beneath him. But after the Prophet of Islam’s
words, he realized that the entire matter was one that
concerned God. Now he saw himself standing on the same
level as the slave—both equally powerless before God. That
is why the raised stick slipped from his hand and fell.

The truth is that all the problems of social life arise because
people view matters in relation to other human beings, not
in relation to God. When someone acquires wealth, they
begin to consider themselves superior to those who do
not possess it. However, if they were to view the matter
in relation to God, they would realize that they are just as
poor as anyone else. When a person attains a high position,
they start thinking that they are greater than everyone else.

But if they were to view themselves in relation to God,
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they would find that they are just as insignificant as others.
When someone speaks harshly against another person, it is
because they consider the other to be inferior. But if they
were to see the situation in relation to God, they would run
out of words—for before God, they are just as powerless as

the other person.

Islam aims to create a person who does not see matters as
transactions between individuals, but rather as things that
will ultimately be presented before God. This perspective
cuts at the root of all evils. After this, there remains no
room for pride, jealousy, lust for power, or injustice. One’s
‘stick” then falls from their hand—rather than landing on

another person’s head.

DEVOTION TO GOD,
SERVICE TO MAN

Islamic acts of worship are primarily intended for the
remembrance and worship of God. However, their
structure is such that they also serve as a means for the moral
development of humanity. In performing these rituals,
Muslims not only fulfill their duty to God but also cultivate
the discipline needed to fulfill their responsibilities toward

fellow human beings,

Take, for example, the prescribed act of worship known as salat
(prayer). Along with remembrance of God and supplication

to God, salat has also become a means of promoting equality
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among people. In the congregational salat, performed five
times a day, worshippers stand shoulder to shoulder to offer
their prayers. Whether someone is rich or poor, powertul or
powerless, educated or uneducated, all stand on the same
floor in the same row. No distinction remains between them.
In this way, salat, while being an act of worship, also becomes

a powerful lesson in human equality.

Consider another prescribed act of worship—sawm
(fasting) during the month of Ramadan. During this month,
every individual refrains from food and drink from dawn
to dusk. No matter how wealthy a person may be, they too
must go without food just as everyone else does. In this way,
fasting becomes both a form of devotion to God and a means
of personally experiencing the needs of the less fortunate.
Fasting not only turns a person into a devoted worshipper of

God but also helps develop empathy for others.

The nature of zakat (almsgiving) remains fundamentally
the same. In zakat, a person allocates a portion of their
earnings and gives it, in the name of God, to the poor and
the needy. In this manner, zakar functions both as an act
of worship to God and as a form of service to others. By
giving zakat, an individual recognises God as the true Giver
and simultaneously reinforces their sense of responsibility

towards fellow human beings.

Hajj, the pilgrimage to the Kaaba in Makkah, is another
obligatory act of worship in Islam. During Hajj, pilgrims are
instructed to avoid arguments and conflict. (Quran, 2:197)

Throughout this journey, one encounters people of various
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kinds, yet the pilgrim consciously avoids confrontation out
of concern that it may compromise the validity of their
pilgrimage. In this way, Hajj becomes not only a journey
of devotion to God but also an annual exercise in peaceful

coexistence with others.

HONOURING ONE’S PARENTS

In the Quran, God says: “We have enjoined man to show
kindness to his parents.” (29:8) In several other places in
the Quran, similar verses appear, strongly emphasizing that
a person must treat their parents with the utmost kindness
and fulfill all their rights. Even if parents speak harshly to
their children, the children should not take their words
negatively. Instead, they must not allow their love or service
toward them to diminish in any way. They are required to
uphold good conduct toward their parents—regardless of

how the parents behave.

The significance of treating one’s parents well is highlighted
in a well-known hadith: “A man once came to the Prophet
of Islam and asked, “Who among people is most deserving
of my good companionship?” The Prophet said, ‘Your
mother.” The man asked, “Then who?’ The Prophet said,
“Your mother” The man asked again, “Then who?’ The
Prophet said, ‘Your mother.’ The man asked a fourth time,
‘Then who?’ The Prophet said, ‘Your father.”” (Sahih Muslim,
Hadith No. 2548)
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There are many hadiths that emphasize the importance
of serving one’s parents. From these reports, it becomes
clear that after God, parents hold the greatest rights over
a person. One reason for this is that, among all human
beings, an individual is most indebted to their parents. For
this reason, it becomes a moral responsibility for every
person, once they reach adulthood, to serve their parents
in every possible way. In their old age, children should care

for their parents just as their parents once cared for them

in childhood.

Another important point is that by serving their parents,
a person trains themselves to become someone capable of
serving the broader human community. They learn to look
at all human beings with compassion, to treat everyone
with respect, and to become someone who fulfills the

rights of others.

LIVING BY VIRTUE

The Quran repeatedly emphasizes the importance of leading
a righteous life and performing good deeds. For example,

it states:

“Whoever does righteousness, whether male or
female, while he is a believer - We will surely cause
him to live a good life, and We will surely give them
their reward [in the Hereafter] according to the best

of what they used to do.” (16:97)
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The word saleh means proper, virtuous, and sound. In
Arabic, the expression “1355 @Jlao 9" (huwa saleh bikaza)
is used to mean, “He is capable of doing such-and-such
work properly” The term saleh refers to actions that are
correct, constructive, and well-executed. It is the opposite
of fasad, which means corruption or disorder. Any flawed
or harmful action is referred to as ‘amal-e-fasid (a corrupt
deed), whereas any correct and upright action is called

‘amal-e-saleh (a virtuous deed).

Good conduct applies to every area of human life. According
to Islamic teachings, a person is expected to live in such
a way that all their actions reflect ethical behaviour. From
personal life at home to interactions in the wider world,
none of their actions should fall short of this standard. In
this sense, Islam can be understood as a comprehensive
guide to ethical living, Its principles are meant to clarify
what kind of behaviour is appropriate in various situations

and what is not.
For example:

* Speaking the truth is a virtuous statement, while lying

is not.

* Acting justly is a virtuous action, while oppressing
others is not.

* Love is a virtuous disposition, while hatred is not.
*  Peace is a virtuous condition, while unrest is not.

*  Wishing well for others is a virtuous feeling, while ill-

will is not.
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* Honesty is a virtuous trait, while dishonesty is not.

* Fulfilling others’ rights is virtuous conduct, while

denying those rights is not.

Only those deeds are favoured by God that are righteous.
It is such people who are entitled to receive God’s reward.
Deeds that are not righteous are neither accepted by God
nor approved by Him. In this world, only the righteous
seed takes root and flourishes. Similarly, only a righteous
person experiences true progress in life. For someone
whose actions are not righteous, there is neither growth

nor success in the world that God has created.

THE TEACHING OF PATIENCE

A Western commentator, William Paton, has written,
“One of the fruits of Islam has been that stubborn, durable
patience which comes of the submission to the absolute will
of God.” This observation is entirely accurate. In Islamic
teachings, patience holds great importance. Many verses of
the Quran, directly or indirectly, relate to patience. Patience
is such a vital quality that without it, faith and Islam become

unimaginable .

The present world is designed in such a way that people
frequently encounter unpleasant experiences—both athome
and in society. If a person responds to every such occasion
by engaging in conflict with others, they cannot progress

far in life. That is why Islamic teachings strongiy emphasize
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patience, so that one may overlook unpleasant situations and

continue their journey toward a higher purpose.

The Quran repeatedly exhorts patience. For example,
it says: “And be patient over what befalls you” (31:17);
“And be patient. Indeed, God is with the patient” (8:46);
and “Indeed, mankind is in loss, except for those who have
believed and done righteous deeds and advised each other
to truth and advised each other to patience” (103:2-3).

Similarly, patience is greatly emphasized in the Hadith
literature. The Prophet of Islam is reported to have said:
“Listen, obey, and be patient” (Musnad Ahmad, Hadith
No. 8005). He also said: “God has commanded patience
and forgiveness” (Sunan Abi Dawud, Hadith No. 3000). A
Companion of the Prophet stated: “The Prophet and his
Companions would always endure harm with patience”

(Sahih al-Bukhari, Hadith No. 4566).

The truth is that patience forms the foundation of Islamic
conduct. In this world of trials and tribulations, no one can

uphold Islamic character without patience.

SPIRITUAL PROGRESS

The true aim of Islam is spiritual growth. Islam aims to
awaken human spirituality—the awakening of the divinity
(rabbaniyat) hidden within each person. This is the genuine
purpose of Islam. In the Quran, this idea is called tathir and
tazkiyah (9:102), which means the purification of one’s soul.
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The reality is that every human being is born with a sound
and pure nature (fitrat-e-sahih). In this sense, every person
is initially pure and uncorrupted. However, as one lives in
the world, external layers of ‘dust’ begin to settle upon
them. The process of cleansing oneself from this external
dust and returning to one’s original natural state is what
purification is about.

This process of tazkiyah is sornething that each individual
must carry out for themselves. A baby is naturally pure and
clean—but this state is not the result of any personal effort;

it is simply a reflection of how nature has been created.

However, when a person grows up and undertakes spiritual
purification, it becomes a conscious and personal act. It
is the result of a deliberate journey toward inner growth,
pursued with individual intention and effort. This self-
acquired spiritual development is what Islam truly seeks.
The Quran refers to it as attaining a “sound heart” (galb-e-

saleem) (26:89).

A hadith states that the Prophet of Islam once prayed, “O
God, place light in my heart” (Sahih al-Bukhari, Hadith No.
6316). In another instance, he prayed for someone else: “O
God, forgive his sin and purify his heart” (Musnad Ahmad,
Hadith No. 22211). Similarly, in Muwatta of Malik, a saying
of Lugman is recorded: “God revives hearts with the light
of wisdom, just as He revives dead earth with rain from the
sky” (Narration No. 2117).

This is the meaning of spiritual progress—and it is this

spiritual progress that constitutes the true aim of Islam.
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Whoever is deprived of it is, without doubt, also deprived

of the essence of Islam.

HIGH MORAL CHARACTER

The Prophet of Islam was taught a moral standard by God,
which he fully adopted in his life. This has been described in
the Quran in these words: “And indeed, you are of a great

moral character” (68:4).

This means that the Prophet of Islam was not only a man
of moral values—he was the embodiment of high moral
character. If moral character refers to basic, everyday
decency, then great moral character means that a person
rises above how others treat him; his behaviour is not
shaped by how people deal with him. His approach is not
to repay evil with evil and good with good. Instead, he
treats every person with goodness, even when others treat

him unfairly.

The Prophet of Islam exemplified this elevated moral
standard. He presented himselfasaliving example, practically
showing people how to lead truly moral lives. Such character
reflects that a person is guided by principle—a principled
human being. His personality is not a product of external
circumstances, but the result of his own high ideals. This
kind of character is a sign that the person is authentic and

firmly aligned with the path of Nature.
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The teachings of the Hadith are filled with guidance on good
character. According to one Hadith, the Prophet of Islam
said: “I was sent only to perfect noble character” (Musnad
al-Shihab al-Quda ‘i, Hadith No. 1165). He also said: “The
most complete in faith among the believers is the one with
the best character” (Sunan Abi Dawud, Hadith No. 4682).
And he said: “The most weighty thing on the scale on the
Day of Judgment will be good character” (Musnad Ahmad,
Hadith No. 27496).

A believer is someone who lives at the level of divine
awareness. That is why, in every situation, they maintain a
high moral character. Their noble way of thinking remains
constant, and no circumstance can lower the standard of

their conduct.

HAVING A GOOD
OPINION OF OTHERS

Once in Madinah, an incident occurred that involved
mutual suspicion and mistrust. On that occasion, the Quran
declared: “Why, when you heard it, did the believing men
and believing women not think well of one another and say,

‘This is clearly a slander’?” (24:12)

From this, we learn that Islam encourages an atmosphere
of positive thinking within society. When people hear
something negative about someone, not only should they

avoid repeating it, but they should also avoid believing it
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in their hearts. Their minds should remain filled with good
thoughts at all times.

Another verse of the Quran says: “Avoid much suspicion.
Indeed, some suspicion is sin.” (49:12) The causes of
division and conflict in society often begin with suspicion.
If suspicion is addressed at the very beginning, mutual
relationships will not deteriorate, and a peaceful, humane
environment in society can be preserved. Avoiding suspicion

is, in essence, like putting out discord at its source.

In a hadith, the Prophet of Islam said: “Beware of suspicion,
for suspicion is the most false of speech.” (Sahih Muslim,

Hadith No. 2563)

There are many other hadiths that clarify what Islam
teaches on this matter. People should keep their hearts
pure towards others. If something negative is heard
about someone, it should never be accepted solely on
the basis of having heard it. Either one should interpret
it positively and dismiss it from their mind, or—if there
is a reason to form an opinion—one should investigate
the matter thoroughly. Without a complete investigation,
no judgment should be formed, and no action should be

taken based on it.

The kind of person Islam promotes is one who maintains
a good opinion of others and whose heart is filled with

positive assumptions about them.
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HUMILITY

One of the key ethical teachings in Islam is humility. The

Quran states:

“And do not turn your face away from people
in arrogance, and do not walk on the earth with
pride. Indeed, God does not like anyone who is
arrogant and boastful” (31:18-19)

A person’s value lies not in being proud, but in being
modest. Pride does not suit a human being; humility is what
truly fits humanity. A person’s strength is not in raising their
voice, but in developing calmness and restraint in speech.
Arrogant behaviour is often a sign of a lack of seriousness.
Islamic teachings encourage a deep sense of seriousness and
reflection. This is why, when someone sincerely follows the
path of Islam, they naturally adopt an attitude of humility.
Humility reflects the core ofhuman values, and by extension,

it also reflects the core values of Islamic teachings,

According to a hadith, the Prophet of Islam said: “Indeed,
God has revealed to me that you must adopt humility, so that

no one behaves arrogantly towards another, and no one takes
pride over another.” (Sunan Abi Dawud, Hadith No. 4895)

The Islamic worldview asserts that only God holds
true greatness. All human beings are equally subject to
this higher authority. When this belief becomes firmly
established in a person’s mind, it naturally leads to the

development of humility.
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Humility is a vital human quality. In any society where
people demonstrate humility, other positive values tend
to emerge on their own. A humble person remains aligned
with their natural disposition, while someone who lacks
humility tends to stray from it. Humility encourages a
realistic understanding of oneself and the world. A person
without humility often lacks this realism. They may appear
human outwardly, but they lose a core part of what it means

to live responsibly and ethically.

THE ATTITUDE OF GENTLENESS

Adopting the teachings of Islam helps a person develop a
temperament characterized by gentleness and kindness.
These teachings instill the understanding that God is great
(Allahu Akbar). This awareness leads a person to recognize
that greatness belongs only to God, not to themselves. As
a result, a natural sense of humility and modesty develops

within them.

However, an essential condition for maintaining gentleness
is the possession of exceptional patience. In the modern
world, it is inevitable to encounter unpleasant behaviour
from others time and again. Therefore, only those who
can resist the urge to react to such negativity are able to
preserve their gentleness. This is why the Quran describes
those who are mindful of God as people who “restrain their

anger and forgive others” (3:134).
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There is a narration in both Bukhari and Muslim in which
the Prophet of Islam said, “God is gentle, and He loves
gentleness in all matters” (Sahih al-Bukhari, Hadith No.
6927). Similarly, it is reported that he said, “God is gentle
and loves gentleness. He gives through gentleness what
He does not give through harshness or anything else”
(Sahih Muslim, Hadith No. 2593). Another narration states,
“Anyone who is deprived of gentleness is deprived of all

goodness” (Sunan Abi Dawud, Hadith No. 4809).

If you approach others with arrogance, you will provoke
their egos, which will only worsen the situation. If you were
previously met with harsh words, you may now have to
endure even more severe treatment, such as being insulted.
In contrast, if you approach people with gentleness, your
behaviour will awaken their conscience. The situation will
reverse: someone who was once an opponent may forget

their hostility and become a close friend.

Gentleness is a quality found in successful individuals,

whereas arrogance is a characteristic of those who fail.

CONTENTMENT (QINAAT)

One important moral quality in a person is contentment.
For the development of a better society, it is essential for
individuals to possess the quality of contentment. In a
society where people have a mindset of contentment, there

will be an atmosphere of mutual respect and harmony. In
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contrast, a society without this quality will inevitably lack

cooperation and mutual goodwill.

The Prophet of Islam said: “Success belongs to the
one who accepts Islam, is provided with just enough
sustenance, and is content with what they have.” (Sahih

Muslim, Hadith No. 1054)

In today’s world, the greatest fortune for a person is to live
as a thankful individual. In reality, only someone with a
mindset of contentment can truly be considered a thankful
person. As the Prophet of Islam said: “Be content, and you
will be among the most grateful of people.” (Sunan Ibn
Majah, Hadith No. 4217)

By adopting contentment, a person finds peace of mind.
On the other hand, a lack of contentment leads to greed.
A person driven by greed will never be satisfied, regardless
of their circumstances. They will always find something

lacking and feel dissatisfied.

Contentment brings mental peace, while greed creates
unrest. Contentment leads a person toward intellectual
growth, while greed pulls them toward intellectual
decline. Contentment makes a person more empathetic
and connected with others, while greed breeds animosity
and selfishness. Contentment is a path to personal growth,

whereas greed leads to spiritual emptiness.

A mindset of contentment allows a person to rise above
trivial concerns and focus on deeper truths. It enables them

to live simply while maintaining higher thoughts and values.
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SELFLESSNESS

One of the key qualities described in the Quran for people
of faith is the ability to sacrifice one’s own interest for the
sake of others. It means placing someone else’s need above
one’s own—helping others even at personal cost, and
giving preference to others despite having needs oneself.
The Quranic term for this noble human trait is Ithar

(selflessness).

After the migration (hijrah) of the Prophet from Makkah to
Madinah, many people from Makkah arrived in Madinah.
At first, these people appeared to be a burden on the
locals, as the migrants (Muhgjirun) had nothing, while the
local inhabitants (Ansar) had homes, land, orchards, and
resources. Despite this, the people of Madinah welcomed
the newcomers with great generosity, even though they
seemed to place a strain on their resources. Referring to
this, the Quran says: “Those who were already settled in
the city [Madinah] and firmly rooted in faith, love those
who migrated to them for refuge, and harbour no desire
in their hearts for what has been given to the [latter]. They
give them preference over themselves, even if they too are
needy: those who are saved from their own souls’ greed are

truly successful. ” (59:9)

This selflessness is a high human quality. It is a principle that
presents itself in daily life. Every day, moments arise where
one may feel the need to step back and allow someone else

to move forward. It means enduring difficulty to bring ease
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to another, cutting down on one’s own spending to support
someone else, taking time from one’s schedule to help
another, holding back to let others speak, or giving space

on the road so someone can pass.

This personal sacrifice—selflessness—is what the Quran
refers to as ithar. It is among the highest human values.
According to the Quran, true success belongs to those who

possess this quality.

THE PRINCIPLE OF COMPASSION

The Quran describes God as Al-Rahman and Al-Rahim—
meaning exceedingly kind and deeply merciful. Similarly,
the Prophet of Islam is referred to as “a mercy to all the
worlds” (21:107), signifying that he was sent as a source of
compassion for all humanity. His most prominent quality

was his embodiment of universal mercy.

The Quran instructs people to encourage one another in
patience and compassion: “And advise one another to be
steadfast, and advise one another to be compassionate”
(Quran, 90:17). This means that every individual should
deal with others with kindness, empathy, and care—even
in situations of injustice or mistreatment. A person should
maintain a compassionate attitude regardless of how others
behave. Commenting on this verse, commentator al-
Qurtubi explains that it means: “To show mercy to all of

God’s creation.” (Tafsir al-Qurtubi, Vol. 20, p. 71)
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Many sayings of the Prophet of Islam emphasize this
teaching. For example, he said: “The Merciful shows mercy
to those who are merciful.” (Sunan Abi Dawud, Hadith No.
4941) In another narration: “Show mercy to those on earth,
and the One in the heavens will show mercy to you.” (Sunan
al-Tirmidhi, Hadith No. 1924) Another hadith states: “God
shows mercy to those among His servants who are merciful

to others.” (Sahih al-Bukhari, Hadith No. 1284)

This message of compassion became so widespread that it
became an essential part of Muslim thought and literature
across cultures. Its echo can be heard in every language.
A Muslim poet from the Indian subcontinent beautifully

expressed it:

“Karo mehrbani tum ahl-e-zameen par;

Khuda mehrban hoga arsh-e-bareen par.”

“Show kindness to the people of the earth; God on the
Throne will be kind to you.”

The importance of this principle in Islam is so great that it
is treated as a deeply personal matter. In a hadith recorded
in Sahih al-Bukhari, the Prophet of Islam said: “God does

not show mercy to those who are not merciful to others.”
(Sahih al-Bukhari, Hadith No. 7376)
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JUSTICE AND FAIRNESS

One of the most important requirements of humanity is
that a person deals with others based on justice and fairness.
Under no circumstances should one resort to oppression or
injustice. Accordingly, Islam strongly emphasizes adopting

a just attitude.

The Quran states: “Indeed, God commands justice and
kindness” (16:90). In another verse, it says: “Say, My Lord
has commanded to uphold justice” (7:29). The weighing
scale serves as a material symbol of justice. Just as a scale
measures precisely, so too should a person’s words and
actions align with justice. Whenever a situation arises, one
should handle it fairly. When speaking, their words should
reflect the truth.

The Quran repeatedly instructs that matters be dealt with
justly. For example, it says, “When you judge between
people, judge with justice” (4:58). Similarly, it says: “If two
factions among the believers fight, then reconcile between
the two. But if one wrongs the other, fight the wrongdoer
until it returns to the command of God. If it returns, then
reconcile between them justly and act fairly. Indeed, God
loves those who act justly” (49:9).

This is a general instruction. In both families and societies,
disagreements often arise. In such situations, it is the
responsibility of all involved to ensure that the issue is
resolved justly. No one should favour one side over the

other; decisions should be based on the facts of the case.
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The Quran further advises: “O you who have believed,
stand firm for God, witnesses for justice, and do not let the
hatred of a people prevent you from being just. Be just; that
is nearer to righteousness. And fear God; indeed, God is

aware of what you do” (5:8).

This makes it clear how important justice and fairness are—
that even if the person involved is an enemy, one must not
abandon justice. What is said should always be in accordance
with what is fair and just. The entire order of the universe is
built on the principle of justice. For human beings as well,
the correct path is one rooted in justice and fairness. There

is no rightful place in this world for unjust behaviour.

MODERATION AND BALANCE

The Prophet of Islam said: “How excellent is moderation
(qasd) in wealth, how excellent is moderation in poverty,
and how excellent is moderation in worship.” (Musnad al-
Bazzar, Hadith No. 2946)

In another narration, he said: “Maintain moderation,

maintain moderation—you will reach your goal.” (Sahih al-

Bukhari, Hadith No. 6463)

The Quran mentions “a journey that is moderate” (9:42),
referring to an easy journey. A companion described the
Prophet by saying: “His prayer was balanced, and his sermon

was balanced.” (Sahih Muslim, Hadith No. 866)
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In the well-known Arabic dictionary Lisan al-Arab, the term
qgasd is defined as: “a moderate action—neither excessive
nor deficient.” (Lisan al-Arab,Vol. 3, p. 354)

The method of a true believer is the method of gasd—in
both individual and collective matters. A believer always
adopts a balanced approach, whether the situation is

favourable or adverse.

This world is a world of trials, and because of this, no
individual’s or community’s condition remains the same. A
person may experience good conditions at times and bad
conditions at other times. They may find themselves in a
peaceful environment one moment and in a hostile one the
next. Sometimes, they may be in a position of strength, and
at other times, in a position of weakness. A person may live
among those they consider their own and, at times, among
strangers. They may face friends at some moments and

enemies at others.

However, faith makes a person calm and composed. A person
of faith remains firm in moderation in all circumstances.
They continuously keep themselves tied to the “rope of
God.” Believers are people of balance. The fluctuations of
circumstances do not disrupt their peace. Their direction in
life is shaped by the principles they have committed to—
not by the external issues stirred up by others.
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BEING BENEFICIAL TO OTHERS

From the Quran (13:17), we learn that the Creator
of the world has made it in such a way that stability and
permanence are only granted to those who prove themselves
beneficial to others. Everything in this world is designed
with this principle in mind. In this world, anything remains
established only as long as it is beneficial to others. When
something loses its capacity to benefit, it loses its right to
life as well. After this, the system of nature, deeming it

undesirable, discards it.

God has favoured this very system of nature for mankind as
well (Quran, 3:83).The person who is desired by God is the
one who lives in this world as a beneficial being—someone
who truly becomes a giver. This person provides others
with what they need for their life and survival. It is such a
person who rightfully deserves to be called a human being,
Such a person is worthy of God’s success and progress in
this world.

The Prophet of Islam said: “Whoever among you can
benefit their brother, they should do so.” (Sahih Muslim,
Hadith No. 2199).

To become beneficial to others, it is not necessary to possess
vast wealth or resources. Every person, within their capacity,
can be beneficial to others. For example, offering a word
of well-wishing to someone is a way of benefiting them.
Similarly, giving someone good advice, carrying a burden
for them, helping with their tasks, guiding a lost person,
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offering financial assistance according to one’s means,
or removing obstacles from their path—all these actions
contribute to benefiting others. Even if a person is unable
to offer any physical assistance, praying for someone’s well-

being is also a form of helping and benefiting them.

TRUTH

In the Quran, the believers are described as men and women
who speak the truth (al-sadigin wa al-sadigat) (Quran,
33:35). It is one of the highest human qualities in a man or
a woman that they always speak the truth. They never let a
word against truth come from their tongue. Such integrity

is truly befitting ofa dignified human being.

In this context, many hadiths stress the importance of
truth. For instance, the Prophet of Islam said: “You must
speak the truth, for truth leads to righteousness, and
beware of lying, for lying leads to wickedness.” (Sahih
Muslim, Hadith No. 2607)

This hadith not only commands speaking the truth but
also highlights the wisdom behind it. When a person
consistently makes an effort to speak the truth, it begins
to shape their character. Truthfulness influences their
temperament and way of thinking, gradually instilling a
mindset grounded in honesty. It nurtures a spirit that is
free from psychological complications and inner conflicts.

Over time, the habit of truthfulness transforms a person
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into someone who is sincere, clear-minded, and genuinely

upright in all aspects of life.

In contrast, a person who lies consistently develops an
impure inner character. A pure soul cannot thrive within
them, and they become more entangled in wrongdoings.
That is why it is mentioned in a hadith: “The most beloved
speech to me is that which is truthful” (Sahih al-Bukhari,
Hadith No. 3131)

Similarly, the Prophet of Islam said: “The truthful and
trustworthy merchant will be with the prophets on the Day
of Judgment.” (Sunan al-Tirmidhi, Hadith No. 1209)

FULFILLMENT OF RIGHTS

After the migration of the Prophet of Islam from Makkah
to Madinah (Hijrah), he established a bond of brotherhood
between Salman and Abu al-Darda. This brotherhood among
the Sahabah was a system set up between the Muhajirun
(emigrants) and the Ansar (helpers) to address the economic
hardship faced by the emigrants. When Salman and Abu
al-Darda began living together, Salman noticed that Abu
al-Darda fasted every day and spent most of his nights in

prayer, leaving little time for his other responsibilities.

Salman advised Abu al-Darda against this. He told him that,
alongside the rights of God, human beings also have rights
over him, and that he must fulfill the rights of everyone who
is entitled to them. When the Prophet of Islam heard about
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this, he praised Salman, saying, “Salman has spoken rightly.”
(Sahih al-Bukhari, Hadith No. 1968) In another narration,
he said, “Salman is a man of deeper understanding.” (Ilal al-
Daraqutni, Volume 8, Page 128) It is also reported: “Salman
has been granted a share of knowledge.” (Hilyat al-Awliya by
al-Asfahani, Volume 1, Page 188)

In Islam, the matter of giving rightful people their due is
so serious that a hadith states: “If you do not give someone
their rightful due in this world, you will be required to
return it on the Day of Judgment.” (Sahih Muslim, Hadith
No. 2582) That is, in this world of trial, anyone who fails to
fulfill the rights of others will, on the Day of Judgment, be

compelled to repay what is due in the most serious manner.

The concept of fulfilling rights is not limited to a single area;
it extends to all aspects of life. For example, the right of
one’s home is to fulfill responsibilities toward one’s spouse
and children; the right of one’s neighbour is not to cause
them any harm; the right of the road is to avoid actions
that inconvenience other travellers; the right of society is
to treat others with kindness and goodwill; the right of
the community is to take responsibility for its welfare and

progress and never neglect it.

Fulfilling rights is a comprehensive principle, one that

applies to all areas of life.
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NO TO ANGER

The Quran describes the believers as those who, when they
experience anger, forgive (42:37).

This means that when a believer faces behaviour from
another person that triggers anger, they do not respond
with anger. Instead, they respond with forgiveness. Rather
than reacting, they choose the path of patience, forgiveness,
or avoidance, addressing the situation calmly and nipping it
in the bud. Instead of engaging with the other party, they

focus on themselves.

“Once, a man came to the Messenger of God and said,
‘Messenger of God, teach me some words by which I can
live. Do not make them too much for me, lest I forget’
The Messenger of God said, ‘Do not be angry.”” (Muwatta of
Malik, Hadith No. 1891).

Anger never arises in a vacuum. It always occurs when
someone says or does something that provokes —when
someone behaves badly toward you, or when you are hurt
in a way that challenges your ego. Anger is a reaction, and
it always comes when you face an unpleasant experience

caused by someone else.

In such moments, one option is to react by doing to the
other person what they have done to you. But this is not the
teaching of Islam. Islam teaches that even when someone
provokes you, you should not become angry. Even when
someone tries to incite you, you should protect yourself

from being provoked.
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A believer is certain that if they endure the harm
caused by others with patience, God will grant them a
far better reward. This certainty creates within them a
deep and unwavering calm that no hostile remark can
disturb. Guided by the spirit of faith, they turn anger into
forgiveness. They treat provocation as something to be
ignored. And when faced with words that might provoke
the ego, they respond instead by drawing nourishment

from humility and human compassion.

TRUSTEESHIP AND PROMISES

In the Quran, one of the defining qualities of the people of
truth is that they are careful about fulfilling their trusts and
promises. As stated in the Quran: “Those who are faithful
to their trusts and their promises” (Quran, 23:8). Maulana
Shabbir Ahmad Usmani (1887-1949), a prominent
Muslim scholar of the Indian subcontinent, offers a clear
explanation of this verse in his commentary on the Quran.
He writes: “They safeguard their trusts and commitments.
They do not engage in betrayal or breach of promise—
neither in matters relating to God nor in their dealings

with people.” (p. 443)

Everything a person possesses is, in essence, a trust—either
a trust given by God or by others. Similarly, every person
is bound by agreements and commitments. Some of these

agreements are explicitly stated, while others are implicitly
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understood and become binding without being spoken. A
person must fulfill all these agreements. Failure to do so
means failing to meet the standard of human integrity and

proving oneself guilty before God.

A person’s body, heart, and mind are all trusts from God.
It is essential for a person to use these faculties only within
the limits God has set. Their hands and feet should act in
ways that promote justice, not oppression. Their mind
should be used for thinking well of others, not wishing
harm. Similarly, any trusts—whether written or not—that
are placed in a person’s care must be fulfilled. They should

never treat someone else’s possessions as their own.

Every individual is bound by two types of agreements: one
related to God and the other to His creation. The first is a
natural agreement with God, in which every human being is
inherently included.The second is a faith-related agreement,
which binds those who believe in God. Additionally, there
are agreements related to fellow human beings. Some of
these are written contracts, while others arise naturally
due to one’s membership in a family, society, or nation.
Fulfilling all these agreements and responsibilities is both a

natural duty and a religious obligation.

PURITY AND CLEANLINESS

Cleanliness and purity are highly valued in Islam.The Quran
states: “God loves those who turn to Him in penitence, and
He loves those who keep themselves clean.” (2:222)
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Repentance occurs when a person feels remorse after
a mistake and returns to a path of truth. This act of
repentance purifies the person’s inner being. Similarly,
water serves as a means of cleaning external dirt. Through
repentance, a person cleanses their soul, and with water,
they cleanse their body. Both of these practices are greatly

emphasized in Islam.

A well-known saying from the Prophet of Islam goes:
“Purity is half of faith.” (Sunan al-Tirmidhi, Hadith No.
3519) Similarly, the Prophet of Islam said: “God is pure
and He loves purity.” (Sunan al-Tirmidhi, Hadith No. 2799)
In Ibn Majah’s Book of Purification, there is an entire
chapter titled “The Chapter on the Reward of Purity” (Bab
thawab al-tahur).

Humans, as beings, are naturally inclined toward cleanliness.
This instinct for cleanliness is a part of their nature. Because
Islam aligns with human nature, it stresses the importance of
always remaining clean—whether it’s one’s body, clothing,

home, or possessions.

Due to the great importance given to cleanliness and
hygiene, it was common among the Companions of the
Prophet to bathe daily—even though water was scarce in
Arabia. Most books of Hadith contain a separate chapter
dedicated to purity and cleanliness. In Muwatta of Malik
(Book of Purification), it is narrated from the son of
Abdullah ibn Umar that his father would bathe before every

ablution. In this way, he would bathe five times a day.

Maintaining cleanliness in both the body and soul is an

essential principle in Islam.
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FULFILLING OTHERS’ RIGHTS

There is a narration in which God says: “On the Day of
Judgment, I will be the claimant against three people. One
of them will be the person who hired someone for work,
benefited from the work, but did not pay him his wages.”
(Sahih al-Bukhari, Hadith No. 2227)

Ibn Majah reports from Abdullah ibn Umar that the Prophet
of Islam said: “Pay the worker his wages before his sweat
dries.” (Sunan Ibn Majah, Hadith No. 2443 ).

In this world, it often happens that one person hires
another for work. In every such case, Islam commands
that full wages be paid—and that they be paid immediately
upon completion of the work. To tell a worker, after the
task is done, “Come back tomorrow for your payment” is
an extremely inhumane act. Islam strictly forbids such a

degrading practice.

If the one hiring someone needs the work to be completed,
then the one doing the work needs to receive timely
compensation for their effort. This is a mutual obligation.
Once the worker has completed the task, it becomes
incumbent upon the employer to ensure that the agreed-
upon payment is made without delay and without giving

any cause for complaint.

Where no fixed wage has been agreed upon, Islam still
requires that the person be compensated in some meaningful
way. If material compensation is not possible, then they
should at least be thanked sincerely. Their effort should be
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acknowledged with an open heart, their work appreciated
in front of others with kind words, and good prayers made
for them to God.

Paying workers promptly builds mutual trust within society.
But when this principle is ignored, it leads to widespread

mistrust and suspicion across the community.

MAKING THINGS EASY

There is an incident from the Prophet of Islam’s life during
his time in Madinah. One day, while he was sitting in the
mosque with some of his companions, a Bedouin entered
and began urinating inside the mosque. The people rushed
to stop him, but the Prophet of Islam instructed them to
leave him alone. Once he had finished, the Prophet said,
“Bring a bucket of water and pour it over the area to clean
it.” Explaining his reasoning, the Prophet said: “You have
been sent to make things easier, not to make them difficult”

(Sahih al-Bukhari, Hadith No. 6128).

From this, we learn an important principle of Islam: In
social life, when an unpleasant event occurs, the focus of
the believers should be on solving the problem, not on
punishing the person who caused it. In such situations, the
spirit of reform should be encouraged, not the desire for
revenge. The approach taken should aim to minimize the
problem, not to worsen it. Just as, when there is a fire,
nature demands that it be extinguished immediately, rather
than trying to make it bigger.
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In every conflict, there are two possible approaches:
one that brings ease and another that brings hardship. By
choosing one approach, the problem is reduced, and by
choosing the other, the problem becomes more intense.
The first approach is taiseer (ease), and the second is taaseer
(hardship). Islam always prefers the path of taiseer. The path

of taaseer is never favoured in Islam.

This is a fundamental principle of Islam. It applies to both
personal and collective life. It must be upheld in matters
inside the home as well as outside. It is a comprehensive

principle and a complete way of life.

EVEN WITH A CRIMINAL

It is narrated from Abu Hurairah that a man was brought
before the Messenger of God for committing a punishable
offense. The legal process was carried out, and it was
decided that he would be punished. During this time, one
of the people present remarked about the man, “May God
disgrace you.” The Prophet replied, “Do not say that, and
do not assist Satan against your brother.” (Sunan Abi Dawud,
Hadith No. 6128)

In Islam, punishment is not administered out of hatred, but
solely for the purpose of fulfilling the limits set by God.
If the one delivering the punishment develops a sense of
superiority over the offender, that too is considered a moral

failing. The right to punish belongs only to the person who
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can rise above emotions of hatred and carry out justice with

fairness and humility.

After the prescribed punishment has been carried out,
insulting or cursing the criminal adds human punishment
to divine punishment, and this is a right no one has. The
Prophet’s statement above shows that even when imposing
the prescribed punishment, he still had great compassion
for the criminal. He did not want the criminal to be
affected by the insults of others, which could lead him away
from repentance and reform, and instead cause him to turn

toward arrogance and rebellion.

This makes it clear who are those individuals who are granted
permission by God to stand as overseers over others and to
implement the punishments ordained by Him. They are the
ones whose love for humanity is so profound that it extends
even to wrongdoers. Even in the face of wrongdoing, they
do not develop hatred toward the individual. They remain
interested in the well-being of every human being—even

the offender—out of a spirit of sincere goodwill.

TWO PATHS, TWO OUTCOMES

Once, a Bedouin came to Madinah. He entered the
Prophet’s mosque, where the Prophet of Islam was present
along with his companions. Standing inside the mosque, he
began urinating. People wanted to stop him, but the Prophet

forbade them. He said, “Leave him alone, and pour a bucket
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of water over that spot. For you have been sent to make
things easy, not difficult.” The people did so accordingly.
(Sahih al-Bukhari, Hadith No. 220, Sunan al-Nasai, Hadith
No. 56, Sunan al-Tirmidhi, Hadith No. 147, and Sunan Abi
Dawud, Hadith No. 380)

The Bedouin, upon realizing the mistake he had made, was
deeply moved by the Prophet’s gentle behavior. When he
returned to his tribe, he narrated the entire incident to
them. He said, “I urinated in the place of worship, but by
God, Muhammad came to me—and by God, he neither
cursed me, nor scolded me, nor struck me.” (Musnad Ahmad,
Hadith No. 10533) Hearing this, his people were deeply

moved and became his followers.

Consider a real event that took place in India during the
festival of Holi. A group of Hindu youngsters was joyfully
walking down aroad, celebrating the festival with traditional
colours and enthusiasm. On their path stood a mosque. In
a moment of excitement, one of the youngsters playfully
sprayed coloured water, some of which unintentionally

splashed onto the mosque’s outer wall.

Seeing the colour on the mosque’s wall, the local Muslims
became enraged. They began fighting with the Hindu
youngsters. News of the incident spread quickly throughout
the city, and riots erupted. The Muslims could not tolerate
the colour on the wall, and as a result, the streets of the city
were stained with their blood, and their houses and shops

were set on fire.
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Why is there such a difference between these two incidents?
The reason is that the Prophet of Islam followed the divine
religion, whereas present-day Muslims follow a communal
religion. Those who follow the divine religion receive the
assistance of angels. For them, the closed doors of hearts
are opened. On the other hand, those who follow the
communal religion have only their ego as their companion.
Their actions fuel the fires of stubbornness and pride. They
give others the “gift” of hatred, and in return, others give

them the “gift” of hatred and revenge.

CULTURE OF WELL-WISHING

Islamic culture is, at its core, a culture of well-wishing,
However, in the modern era, under the influence of certain
so-called Islamist ideologues, some Muslims have wrongly
associated Islam with a “gun culture.”This is undoubtedly a
serious deviation. God intended for Muslims to be a source
of mercy in the world, but instead, some have become
a source of harm. No matter how often such actions
are carried out in the name of Islam, they are false and

completely contrary to the divine purpose.

What is this world? It is a place of selection for the righteous.
Before the Day of Judgment, people are tested and chosen,
and after the Day of Judgment, those found worthy will
be settled in eternal abodes of peace. This truth is clearly
outlined in the Quran for those who reflect sincerely.
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The Quran teaches that the heavens and the earth were
created so that people of understanding may observe and
recognize the signs of God (3:190-191). Human beings were
placed in trials to see who is fit for the refined environment
of Paradise (67:2). The Prophets were sent to show the path
that leads to this eternal destination (14:4).

The vast universe, overflowing with beauty, order, and
meaning, invites humans to sense the boundless majesty
of God—to tremble in awe of His greatness. The colours,
fragrances, and comforts of the world reflect God’s grace,
drawing the soul to become a seeker of His mercy. God’s
signs were established so that, by recognizing them, people
may grow in humility and God-consciousness (tagwa). The
culture that grows from this mindset is a culture of well-

Wishing—not a culture of the gun.

A PRAYER

This world is one of constant change. It is not possible for
conditions to remain the same. According to the laws of
nature and the system of creation, circumstances frequently
change. One often faces loss. This loss may come in the form
of fear, hunger, or a decrease in wealth, life, or well-being,
as mentioned in the Quran (2:155).

In such situations, some people begin to wail and lament.
They fall into a mindset of complaint and protest, eventually
becoming overwhelmed by despair. But this is not the way of
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true human beings. This is the path of those who have strayed
from the right course. At such moments, there is only one
right and truthful approach for a person—to entrust the
entire matter to the Lord of the universe. They should treat
the hardship as a test of patience, not of impatience, as a
temporary phase, not a permanent condition.

Those who possess a godly character and have found the
path of truth, when faced with a calamity, naturally say: “We
belong to God, and to Him we shall return.” They pray, “O
God, reward us in our hardship, and bring forth what is best
for us after it.” (Sahih Muslim, Hadith No. 918)

Anyone who says these words in the face of personal or
communal hardship will quickly find renewed strength.
After the shock, they will rise again. After experiencing
despair, they will soon find hope again.

Such individuals, by letting go of the past, are able to
move forward and find new opportunities. Even in times
of deprivation, they discover new sources of strength and
success. Where it may seem like the story ends, they find a

new chapter through which they can begin again.

EARNINGS FROM HARD WORK

The Quran says that God said to His Messengers: “Messengers,
eat what is wholesome.” (23:51) Pure sustenance leads to a
pure soul. This is why Islam places great emphasis on earning

and consuming lawful and pure provisions.
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According to a narration, the Prophet of Islam said: “No
one has ever eaten food better than that which he earned
through the work of his own hands.” (Sahih al-Bukhari,
Hadith No. 2072).

Similarly, in another narration from Musnad Ahmad, it is
reported that someone asked the Prophet: “O Messenger of
God, what is the purest form of earning?” He replied: “The
work a person does with his own hands.” (Musnad Ahmad,

Hadith No. 17265).

Earnings from hard work are the true earnings. Anything
obtained without effort is simply loot. What a person acquires
through his own effort is his legitimate right. What is gained
through wrong methods is actually someone else’s share,

which a person has taken illegitimately without any right.

The word “hands” used in these narrations is symbolic. It
refers to both physical and mental effort. In social activities,
both types of effort are necessary, and both are legitimate
forms of work. Whether a person earns through physical
labour or intellectual effort, both types are applicable
to these narrations. However, the work must genuinely

involve effort.

Earning through hard work helps develop a pure and
virtuous character in a person and creates a righteous
environment in society. In this way, hard-earned income

improves both individual and collective life.

In a society where people earn through their efforts, a just

and fair environment will prevail. In contrast, in a society
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where people seek to gain without working, a criminal and

corrupt atmosphere will arise.

THE SOCIAL VALUE OF
FINANCIAL CONTRIBUTION

In the race of life, it often happens that some move ahead
while others are left behind; some receive more wealth than
necessary, while others get less. In such situations, Islam
teaches that people should financially help one another. In
accordance with human needs, they should be supportive

of each other.

Several references in the Quran address this. For example,
it says, “let the man of means spend in accordance with his
means” (65:7), and “The righteous and virtuous are those

who allocate a portion of their wealth for the petitioner and

the deprived” (51:19).

This shows that the person favoured by God is one who,
when granted financial abundance, spends from his wealth
for the benefit of others. He does not consider his earnings
to be only for those who ask out of necessity, but also
acknowledges the right of those who are deprived for any
reason—those who do not ask or are unable to ask. He takes
it upon himself to identify such individuals and personally

reaches out to support them.

There are numerous narrations in the books of Hadith

encouraging the act of spending from one’s wealth for those
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in need. For example, the Prophet of Islam mentioned that
among those promised Paradise is the one who, when given
wealth by God, spends it to help others (Musnad Ahmad,
Hadith No. 16966).

Spending one’s earnings to meet the needs of others is among
the highest human virtues, and Islam places strong emphasis
on this value. Any wealth a person acquires is, in reality, a gift
from God. Without the necessary means provided by Him, no
one would be able to earn anything, Therefore, when someone
is blessed with wealth, it becomes their responsibility to show
gratitude to God by setting aside a portion of it and using it to
support their fellow human beings.

HUMANITY IN GENERAL

According to Islamic teachings, all of humanity is God’s
family. There is a narration in Baihaqi where the Prophet
of Islam said that all human beings are like God’s family,
and the most beloved person to God is the one who treats
His family (the people) in the best way (Musnad Al-Bazzar,
Hadith No. 6947). Altaf Husain Hali (1837-1914), a
renowned Urdu poet and writer, beautifully conveys this

Concept in a verse:

Yeh pehla sabaq tha kitab-e-huda ka
Ki hai sari makhluq kunba khuda ka

This was the first lesson in the Book of Guidance

That all creatures are members of God’s family.
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In the Sunan an-Nasai, there is a report narrated by Zayd
ibn Arqam, in which he says that when the Prophet of Islam
would wake up in the last part of the night and finish the
Tahajjud prayer, he would engage in remembrance and
supplication. During this time, he would say the following
words: “O God, I bear witness that all your servants are
brothers to each other.” (Sunan Abi Dawud, Hadith No. 1508)

The command for the Tahajjud prayer was revealed in
Makkah, so this practice began during the Makkah period.
Hadiths tell us that after the Tahajjud prayer, the Prophet
of Islam would recite various supplications. However, this
specific supplication, in which the Prophet testifies to human

brotherhood, particularly belongs to the Makkan period.

As is known, during this time, the people of Quresh were
causing great harm to the Prophet and his Companions.
Even so, in the solitude of the night, the Prophet would

remember them with feelings of brotherhood.

This shows that the ideal human being that Islam envisions
is one whose heart continues to overflow with feelings
of brotherhood for others—even if people become his
enemies, even if they seek to destroy him. Even in such a
situation, he harbours no ill-will toward them. Instead, in
his solitude, he calls upon God as his witness and declares

his enduring goodwill.

Islam instills a spirit of compassion within a person.
Whoever truly begins to practice Islam becomes gentle and

merciful toward all human beings.
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UNIVERSAL BROTHERHOOD

The Quran teaches that God created all human beings from
one and the same pair. All humans are actually descendants
of the same set of primal parents and have spread out all
over the earth (4:1). This means that all human beings,
despite their external differences, are, in terms of birth,
one. In other words, all of them are blood brothers and

blood sisters.

This brotherhood is a universal brotherhood. And so, in
one place, the Quran says, “The believers are but brothers”
(49:10). On the other hand, non-Muslims are also termed
as Muslims’ brothers. If believers are our brothers in
religious terms, then non-Muslims, in biological terms,
hold the status of brothers and sisters to all Muslims.

In the context of the prophets whose names are mentioned
in the Quran, their people who had gone astray are referred
to as their brothers. For example: “And to the Thamud We
sent their brother Salih” (7:73); “To Midian We sent their
brother Shu’ayb.”” (7:85); “When their brother Noah said
to them’” (26:106); “Their brother Hud said to them’”
(26:124); “When their brother Lot said to them’” (26:161).
In such verses, the people addressed by the prophets are
referred to as the brothers of those prophets.

In many Hadith teachings, people are encouraged to treat
each other as brothers and sisters. This principle is stated
both in general terms and with specific references to

momin and muslim. However, the message is universal. The
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difference lies in that for general human beings, it is a piece
of advice, while for believers, it is seen as a responsibility

and command.

According to Islam, all of God’s servants are brothers to one
another. The entire human race is regarded as one extended
family. Just as two brothers within a home share a bond
of brotherhood, a similar spirit of brotherhood is expected
among all human beings on a broader level. When the hadith
says “a Muslim is the brother of another Muslim (Sahih al-
Bukhari, Hadith No. 2442), it should not be interpreted in
a narrow, group-based sense, but in a universal, principled

way. It means that true human beings always live together

like brothers.

A UNIVERSAL ETHIC
OF COMPASSION

A chapter in Sahih al-Bukhari titled “Bab Rahmat al-Nas wa
al-Bahaim” translates to “The Chapter of Mercy Towards
Human Beings and Animals.” In its explanation, Ibn Hajar
al-Asqalani, a classic Islamic scholar, wrote that it refers
to the display of mercy from a person towards others. The
mercy and compassion that Islam instills in an individual
are far-reaching—they extend not only to fellow human
beings but also to animals and plants. Such a compassionate
believer becomes gentle and merciful not only toward

fellow human beings but also toward animals and plants.
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The Prophet of Islam said that a man was once walking
along a path when he felt extremely thirsty. He came
across a well and drew water from it to quench his thirst.
As he came out, he saw a dog panting and in distress from
thirst. The man thought to himself, “This dog is suffering
from thirst just as I was.” So he went back to the well,
filled his shoe with water, and gave it to the dog to drink.
After this, he thanked God—and God forgave him. People
asked, “O Messenger of God, is there a reward for us even
in caring for animals?” He replied, “There is a reward for
kindness shown to every living being” (Sahih al-Bukhari,
Hadith No. 2363)

This indicates that one should treat all living beings with
kindness and mercy, and for every such act, God will

reward them.

Similarly, trees hold significant importance in Islam. The
Quran mentions that a person who believes in God is like a
tree, benefiting others, just as a tree benefits those around it
(14:24). The Prophet of Islam said: “When a Muslim plants
a tree, and it grows, and a person or an animal eats from it,
it is considered an act of charity for the one who planted it.”
(Sahih al-Bukhari, Hadith No. 2320)

The first Caliph, Abu Bakr Siddiq, when sending an army
in defence, instructed them: “Do not cut down any tree.”
(Tarikh Dimashq by Ibn Asakir, Vol. 2, p. 50) This highlights
the immense value Islam places on trees—so much so that

even if a tree belongs to the enemy, it should not be harmed.
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Islam presents a broader concept of humanity—one that

extends beyond just humans, encompassing all of creation.

RESPECT FOR ALL

Jabir ibn Abdullah, a Companion of the Prophet of Islam,
narrates that once, a funeral procession passed through a
street in Madinah. Upon seeing it, the Prophet of Islam
stood up, and we all stood up with him. Then, we said, “O
Messenger of God, this is the funeral of a Jew.”The Prophet
replied, “When you see a funeral, stand up” (Sahih al-
Bukhari, Hadith No. 1311).

In another narration, Sahal ibn Hunaif and Qays ibn Sa»d
were sitting in Qadisiyyah when a funeral passed by them.
Both stood up, and when they were told that this was the
funeral of a non-Muslim, they replied, “When a funeral
passed in front of the Prophet of Islam, he stood up. We
asked, ‘O Messenger of God, this is the funeral of a Jew, and
you replied, ‘Is he not a human being?’” (Sahih al-Bukhari,
Hadith No. 1312).

This highlights an important principle of Islam: that every
person, in every circumstance, is worthy of respect, even
if they are a non-Muslim or belong to an enemy group.
Regardless of other aspects, they should be seen as human

beings and treated with respect and honour at all times.

Human beings are a distinguished creation of God. In the

words of the Quran, they were created in “the best of
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stature.”In terms of their design, humans are the masterpiece
of creation. Whether a person is a friend or a stranger, in
every circumstance, they remain a creation of God. In every
condition, they are a reflection of the Creator’s perfection.
Therefore, despite any differences with a person, they are
still worthy of respect. Even if someone is a stranger, their

human essence makes them deserving of honour.

The believer sees God’s signs in everything. They perceive
the Creator’s miraculous power in every creature. This
belief compels the believer to treat every human being with
dignity and respect. For every individual, there is a deep

feeling of appreciation for their inherent value.

THE UNIVERSAL HUMAN BEING

The Quran is a universal book. All of its teachings are
rooted in universality. The concept of God presented in the
Quran is that of the Lord of all worlds (1:2). The Prophet
mentioned in the Quran is described as a mercy for all
mankind (21:107). The religion conveyed through the

Quran is a cosmic and universal faith (3:83).

The message of the Quran is intended for all of humanity,
not for any particular group. The Quran aims to revive

universal human values.

In a hadith, the Prophet of Islam said: “You cannot truly
believe until you are merciful.” The people responded, “O

Messenger of God, each of us is merciful.” The Prophet
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replied: “I do not mean being merciful only to your
companions, but being merciful to all people—mercy for

all of humanity.” (Musnad Abi Ya’la, Hadith No. 4258)

When a person comes to believe in God—the Lord of all
the Worlds—their faith instills in them a universal mindset.
They begin to feel a deep connection with nature, which
itself reflects universality. They come to realize that they are
part of a vast human fraternity, as all people are creations
of the same God.

This universal mindset gives rise to a universal love.
They begin to see all human beings as their own. A deep
wellspring of compassion for humanity is awakened in their
heart. They start to view others as part of themselves, and

themselves as part of others.

A person formed through the teachings of Islam naturally
develops a temperament of goodwill toward all human
beings. They become someone who loves all people, and a
deep urge to serve humanity arises within them. In every

respect, they become a universal human being,

RESPECT FOR HUMANKIND

The Quran states: “We have honoured the children of Adam,
and have borne them on the land and the sea, given them
for sustenance things which are good and pure; and exalted

them above many of Our creatures.” (17:70)
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This means that by birth, man is deserving of respect and
honour. This honour is inherent to every person, regardless

of the social group they belong to.
According to a hadith, the Prophet of Islam said: “He is not

one of us who does not show mercy to the young among us

and does not show respect to the elders among us.” (Sunan
al-Tirmidhi, Hadith No. 1919)

Inanother hadith, the Prophet of Islam said: “Whoever believes
in God and the Last Day should honour their neighbor, and
whoever believes in God and the Last Day should honour
their guest.” (Sahih al-Bukhari, Hadith No. 6019)

There are numerous such commandments in the Quran and
Hadith that emphasise that a person who believes in God’s
religion must respect human beings. The reason for this is
that the real test of a person’s devotion to God is shown in
their treatment of these very people.The expression of one’s
connection with God in this world is reflected in how one
connects with others. Those who love God naturally begin,
in line with their inner feelings, to love God’s servants.

Respecting humanity is a fundamental teaching of Islam.
Whether a person belongs to one’s own religion or another,
from one’s own community or a different one, whether
they are from one’s own country or another, or whether
they belong to a friendly group or an enemy group, they are
all deserving of respect. It is an Islamic teaching that despite
differences of opinion, one should respect other human
beings. Even if another person’s behaviour is oppositional,

one must maintain a respectful attitude towards them while
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overlooking their actions. According to Islamic teachings,
every person is a human being, and every human being is

worthy of respect.

SALAM: A COMMITMENT TO
PEACE AND WELL-WISHING

Among the etiquettes for life taught by Islam, one is that
when two people meet, they should greet each other with
peace or salam. That is, one person says Assalam Alaykum
(Peace be upon you!l), and the other replies by saying
Walaykum Assalam (And upon you be peace!).

These words are a form of prayer or supplication to God.
When a person truly believes in God, this belief nurtures
within them a genuine sense of goodwill toward others.
This feeling expresses itself in many ways—one of the
most evident being the practice of greeting others with
words of peace, or salam. The best interpretation of salam
is attributed to Sufyan ibn ‘Uyaynah (d. 198 AH), who said:
“Do you know what the salam is? It means: ‘You are safe
from me.”” (Bir al-Walidain by al-Bukhari, Hadith No. 45)

This interpretation of salam is very meaningful. It means:
In every way, I am a well-wisher of yours. You have no
threat from me. I will not create any problems for you. If
we converse, I will never speak badly to you. If we have
dealings, I will not cheat you or act dishonestly. Rather, I will
fulfill your rights over me fully, with justice and honesty. If I
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have a complaint against you, I will not stray from the path
of Truth and become your enemy, seeking to harm you. If
[ have disagreements with you, I will keep them within the
limits of legitimate critique. I will not extend them to fault-

finding, blaming, or character assassination.

Assalam Alaykum is not merely a ritualistic phrase. It is, in
fact, a commitment to living a principled life. By saying
Assalam Alaykum, a person is, in essence, declaring how they
will behave in daily life—with peace, security, and well-

wishing toward others, rather than conflict or ill-wishing.

THE VALUE OF SERVING OTHERS

Among the noble human qualities highlighted in the Quran
is one that is reflected in these words: “those who give a due
share of their wealth, to those who ask [for help] and to the
destitute.” (70:24-25).

It is human nature to be of service to others and to help those
in need. Islam fosters this instinct to its highest degree. A
person who lives with faith and devotion to God begins to
realize that their wealth and possessions are not solely theirs.
Others, too, have a right to them. They assist not only those
who directly ask for help but also those who are in need, even

if they do not ask for assistance for various reasons.

Malik bin Anas, the renowned Muslim scholar, explains the
term “the deprived” in the Quranic verse as referring to

those who are deprived of sustenance (rizq).
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Once, Umar ibn Abdul Aziz saw an animal that was hungry,
with no apparent means of getting food. He said that this
animal, too, was one of those referred to as “the deprived”
in the Quran (Tafsir al-Qurtubi, Vol. 17, p. 39). The famous
Quranic commentator Al-Razi further expands on this
idea, explaining that “the deprived” also includes trees. If a
tree is drying up due to lack of water, it too is considered
“deprived,” and it becomes the responsibility of believers to

provide it with water.

When faith in God takes root in a person’s heart, it creates
a deep attachment to the Creator, which in turn awakens
a profound sense of service to His creation. Such a person
does not see fulfilling the needs of others as a mere
responsibility—they begin to feel that every deprived being
has a rightful claim upon them, whether it be a human, an

animal, or even a tree.

Islam instills in a person a deep sense of seriousness and
sensitivity toward all of creation. Such a person starts to
view all people as part of their own extended family. They
come to recognize that their wealth is a gift from God,
and this awareness compels them to spend it generously in

God’s cause, in service to His creation.

MERCY AND SWORD

In the Quran, the Prophet of Islam is referred to as a
mercy to the worlds (21:107). A hadith also mentions that
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the Prophet said, “I am Muhammad... and the Prophet of
Compassion.” (Sahih Muslim, Hadith No. 2355)

On the one hand, there are clear statements regarding the
Prophet’s status. On the other hand, there is a hadith in
which the Prophet is reported to have said, “My provision
has been placed under the shade of my spear.” (Sahih al-
Bukhari, Hadith No. 2913) In another narration, he said:
“I have been sent with the sword, just before the Hour.”

(Musnad Ahmad, Hadith No. 5115)

At first glance, these two statements may seem
contradictory, but there is no conflict between them. They
actually reflect two different aspects: one speaks of mercy,
and the other of the sword.

The reality is that the Prophet of Islam was not the only
prophet of mercy. All of God’s prophets were messengers
of mercy, and each brought the message of mercy.
For example, in the Quran, the book of Prophet Musa
(Moses) is described as a mercy (11:17). However, the key
difference lies in the fact that earlier prophets were unable
to establish a strong and supportive community that could
uphold and defend their teachings for future generations.
As a result, their missions were obstructed by opposition
and failed to advance. When those prophets passed away,
their movements faded with them.

In the time of earlier prophets, God’s religion remained
limited to an intellectual call. It never developed into a broad-
based ideological revolution capable of transforming society

or overturning the stagnant and traditional order of history.
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In contrast, the Prophet of Islam, with God’s help, was
granted a powerful group of supporters. When his opponents
tried to suppress his peaceful teaching with aggression, the
Prophet, with the assistance of his companions, was in a
position to effectively respond to their attacks and thwart

their malicious plans.

The references to the spear and the sword in these hadiths
are meant to highlight the defensive power available to the

Prophet, not to describe his true prophetic role.

THE COMMAND TO FIGHT

“And fight in God’s cause against those who wage war
against you, but do not commit aggression—for surely,
God does not love aggressors. (Quran, 2:190). The meaning
of “transgress” (i’tida) is to exceed or go beyond. In this
context, it refers to aggression. Al-Raghib al-Asfahani
explains this as the beginning of aggression, meaning an

unprovoked attack (AI-Mufradat fi Gharib al-Quran, p. 327).
A hadith mentions that the Prophet of Islam said: “O

people, do not wish for a confrontation with the enemy,
and ask God for peace.” (Sahih al-Bukhari, Hadith No. 2966)

This indicates that Islam is fundamentally a religion of peace.
Peace is the general rule in Islam, and war is only permitted
as an exception. This exception applies in situations where
others initiate aggression. In such cases, war may be fought

in defense. However, Islam does not allow initiating war.
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This defense, however, is conditional. From studying the
practices of the Prophet, it becomes clear that, even when
the opposing side creates conditions for war, the initial effort
is always to prevent the conflict from escalating into war. But
if all attempts to avoid war fail and the opposing side initiates

the war, then, as a last resort, war is permitted in defense.

Islam is notareligion of political conquest or domination—
it seeks to embed its teachings in human hearts. At its
core, Islam is a path of intellectual and spiritual growth.
Such a mission inherently values peace, for war disrupts
the very environment essential for intellectual and moral
development. Peace creates the conditions necessary for
an atmosphere of tazkiyah (purification of the soul), while

war obstructs it.

INTERNATIONAL PRACTICES

During the final years of the Prophet of Islam, two
individuals in Arabia falsely claimed prophethood. One
was Musaylimah ibn Habib from Yamamah, and the other
was Aswad ibn Khaff from Sana’a. In the 10th year of the
Hijra, Musaylimah sent a letter to the Prophet of Islam. The
contents of the letter were as follows:

“From the Messenger of God, Musaylimah, to the
Messenger of God Muhammad. Peace be upon you. To

proceed, I have been made a partner with you in the matter
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of prophethood. Therefore, half the land is for us and half
the land is for the Quraysh.”

Musaylimah sent two messengers to deliver the letter to
Madinah. Their names were Ibn al-Nawaha and Ibn Usal.

The narration continues:

“l heard the Prophet of Islam say when the
messengers of the liar Musaylimah arrived with
his letter: ‘Do you both say what he says?’ They
replied, ‘Yes.” The Prophet said, ‘By God, if it
were not for the fact that messengers should
not be killed, I would have had both of you
executed.” The narrator, Abdullah ibn Mas’ud,
says: “Thus, the Sunnah was established
that messengers should not be killed.”
(AI-Bidayah wa al-Nihayah,Vol. 5, pp. 51-52)

This prophetic tradition reveals an important principle of
Islam. It suggests that in international matters, international
customs will be followed. Every era has its own norms for
international relations, and in the current era, the United

Nations has organized these practices.

All such customs will be regarded with the same respect
in Muslim countries as they are in non-Muslim countries.
However, if any aspect of these practices clearly involves
something prohibited, then that particular part will not be
followed. For example, if alcohol is included in hospitality
arrangements at international meetings, a Muslim has the

right to refrain from participating in that aspect.
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THE ROLE OF PATIENCE
IN RESOLVING CONFLICT

Abu Hurayrah reports that once, a man insulted Abu Bakr,
and he remained silent. At that time, the Prophet of Islam
was sitting nearby. He appeared surprised and smiled.
When the man intensified his insults, Abu Bakr responded
to some of his words. At that moment, the Prophet of Islam

became upset, stood up, and left.

Abu Bakr followed him and said, “O Messenger of God,
the man was insulting me while you were sitting there
and smiling. But when I responded to him, you became
displeased and left.” The Prophet of Islam replied: “When
you remained silent, an angel was replying on your behalf.

But when you spoke, the angel departed, and Satan took his
place.” (Musnad Ahmad, Hadith No. 9624)

If a person insults you, and you respond with an insult in
return, the situation escalates. The person who initially
said one harsh word will begin using abusive language and
may eventually try to harm you physically, even resorting
to throwing stones. However, your silence will stop the
situation at the early stage, while your response will escalate

it to a destructive level.

Instead, if you remain silent when someone insults or
abuses you, and do not react to their provoking words,
you will see that their tone gradually softens. The “air”
from their “balloon” will begin to escape, and over time,

they will become silent on their own. Responding with
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anger encourages them to speak more, but your silence will

eventually force them to remain silent as well.

Why is there a difference between these two scenarios? The
reason is that when evil is met with evil, a psychological
reaction is triggered in the wrongdoer. Satan finds an
opportunity to stir their ego. By inflaming their anger, Satan
leads them toward the final destructive level. The evil that
was dormant inside them is awakened and stands against you.

In contrast, when you respond by simply distancing yourself
from the evil, a self-reflective psychology is triggered in the
other person. An Angel now has an opportunity to awaken
their innate goodness, activate their conscience, instill a

sense of shame, and encourage them to reform.

In the first scenario, the person falls under the influence
of Satan, whereas in the second, they are influenced by
an Angel. In the first case, the desire for revenge emerges
as the other person is labeled a wrongdoer, while in the
second case, they reflect on themselves and develop a desire

for self-reform.

Every person has two hidden powers within them: one is
favourable to you, represented by their conscience, and the
other is against you, represented by their ego. It is up to you
which power you awaken. Through your words and actions,

the power you choose to awaken will shape the outcome.

If you awaken the ego, the other person becomes your
enemy. However, if you awaken the conscience, the
person will undergo an inner transformation and become

favourable to you.
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In the earlier incident, the Prophet of Islam did not get
angry with the person who insulted Abu Bakr. But when
Abu Bakr spoke harshly, the Prophet became angry. The
Shariah establishes the principle of avoidance for animals
(like donkeys), and for humans, the principle of enjoining

what is good.

Generally, people consider responding to be self-defense.
If someone causes harm, they immediately confront the
person, thinking they are defending themselves. However,
a greater defense is remaining silent in response to
aggression. Instead of confronting the aggressor, you adopt

the principle of avoidance.

Silence is not inactivity; in fact, it is the greatest action.
When a person engages in retaliation, they rely only on
their own strength. But when they remain silent after being
wronged, they align themselves with the entire system of
Nature to respond. Personal defense is a weak defense,

while the defense of Nature is much stronger.

God has established a system in His world where, whenever
something impure appears, countless bacteria gather and
begin to decompose the substance to eliminate it. Similarly,
when a person wrongs another, the entire system of Nature

is activated to bring about their reform.

In this sense, silence is a form of waiting. When a person
remains silent in the face of aggression, they are, in effect,
putting themselves in a state of waiting. By giving the global

conscience a chance to work, they wait for its outcome.
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Therefore, a person should not act independently and
disrupt the process of Nature. Instead, they should adopt
a policy of waiting and co-operate with the process taking

place in Nature.

SHIFTING FROM TAKERS TO GIVERS

The Quran says: “Many a small group, by God’s command,
has prevailed against a large group.” (2:249). This is a
principle for the world. It means that honour and success are
not reserved only for those with more resources or greater
numbers. Even a smaller group, with fewer resources,
can achieve success and recognition, as long as it acts in

accordance with this principle.

So, what is this principle or law? According to the Quran,
itis that whatever benefits others remains stable on Earth:
whatever is of use to man remains behind.” (13:17) This
is echoed in saying of the Prophet: “The upper hand is
better than the lower hand” (Sahih al-Bukhari, Hadith
No.1427), meaning that the hand that gives is better than
the hand that takes.

In simple terms, society is made up of two types of groups:
giver groups and taker groups. It is a universal truth that
a taker group will eventually find itself in a position of
weakness and subjugation by others, while a giver group

will attain a position of respect and leadership.
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Many movements led by contemporary Muslim leaders,
aimed at revitalizing the Muslim community, have not
fully embraced this understanding. These leaders have
failed to recognize that the key to success lies in fostering a
creative and proactive group, rather than a separatist one.
Instead, they have sought to elevate Muslims as a distinct
and separate group. In India, for instance, before 1947,
this separation was evident in the form of geographical
partition, and after 1947, it has continued under the guise

of protecting Muslim identity,

The path to progress lies not in separation but in
inclusiveness. The focus should be on becoming a creative
group, not a stagnant one. Distinction should not be based
on external symbols, but on meaningful contributions. The
goal should be to stand firm on the foundation of benefiting

others, rather than merely seeking rights.

DUA AS ACTION: A LESSON IN
POSITIVE PSYCHOLOGY

Ibn Ishaq, one of the earliest Muslim historians and
hagiographers, narrates that during the time the Prophet
was in Makkah, a man from the Daws tribe named Tufayl
ibn Amr ad-Dawsi came to meet him. He listened to the
Quran and accepted its message, becoming one of the

Prophet’s followers. With the Prophet’s permission, he
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then returned to his tribe to convey the message of the One

God. However, his people refused to accept it.

Tufayl ibn Amr later returned to the Prophet and said,
“The people of my tribe are rejecting the truth.” He asked
the Prophet to invoke a curse upon them. But instead of
cursing, the Prophet raised his hands and made a heartfelt
supplication, saying: “O God, show the tribe of Daws Your
way. O God, enlighten the tribe of Daws withYour way.” He
then advised Tufayl to go back to his people and continue his
efforts—but this time with kindness and gentleness. (Seerah
Ibn Hisham, Vol. 1, p. 382—384)

This supplication and advice were not ordinary responses.
In truth, the Prophet was helping Tufayl ibn Amr shift from
a negative mindset to a positive one. Where Tufayl had
developed frustration and hopelessness, the Prophet instilled
goodwill and hope. He helped him move beyond present

disappointment and instead focus on future possibilities.

Supplication is, on the surface, a request to God—but at
a deeper level, it serves as a way to refine one’s inner self.
It strengthens the soul and nurtures spiritual resilience.
Tufayl returned to his people with this renewed mindset,
and it was as though he had become a new person. With
this transformed approach, he was now able to present the
message of truth far more effectively. As a result, the entire

tribe eventually embraced Islam.

In any society, when people genuinely care for one another

to the extent that they pray for each other’s guidance
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and well-being, the atmosphere becomes infused with
positive energy. And, without a doubt, this spirit of positive
psychology is one of the most essential foundations for

building a better society.
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CULTURE OF COMPASSION

Islamic culture is a culture of mercy. In Islam, the aspect of
mercy is so deeply emphasized that it entirely shapes the
lives of those who fully adopt the principles of Islam.

Islam teaches that when one person meets another, they
should say: As-salamu alaykum wa rahmatullah (Peace and
mercy of God be upon you). When a person sneezes, they
should say: Alhamdulillah (Praise be to God), and the one
who hears it should respond: Yarhamuk Allah (May God
have mercy on you). When entering the mosque for prayer,
one should say: Allahumma iftah Ii abwaba rahmatik (O God,
open for me the doors of Your mercy). Similarly, when
worshippers complete their prayer, they turn their faces to
the right and then to the left and say: As-salamu alaykum wa
rahmatullah (Peace and mercy of God be upon you all).

In this way, words of peace and mercy are spoken on
every occasion and at every stage. Thinking with mercy
and speaking with mercy become distinguishing qualities
of people of faith. Their entire lives become shaped by the
values of mercy and affection.

Many sayings of the Prophet of Islam begin with expressions
such as:

. “May God show compassion to a person...”

(Sunan al-Tirmidhi, Hadith No. 430)

*  “May God be compassionate toward a man...”
(Sahih al-Bukhari, Hadith No. 2076)

149



THE RELIGION OF HUMANITY

*  “May divine mercy embrace you.” (Sunan al-Tirmidhi,
Hadith No. 1057)

*  “May God have compassion on a woman...” (Sunan Abi
Dawud, Hadith No. 1308)

* “May God have compassion on the women of the

emigrants.” (Sahih al-Bukhari, Hadith No. 4758)

* “May God’s mercy envelop you.” (Sahih al-Bukhari,
Hadith No. 6226)

And many others.

From this, one can understand the kind of temperament
Islam aims to cultivate in its followers. It is a temperament
of mercy and compassion. Islam requires that on every
occasion, a person should feel sentiments of mercy for
others. On every occasion, a person should offer the gift
of mercy and affection to others. Even when expressing
disagreement, the words that come from a believer’s
mouth are such as: May God have mercy on you—why did

you say that?

God is merciful, and He wants His servants to live in this

world with the same merciful spirit.

UNIVERSALITY, NOT NARROWNESS

In the Quran, God is described as the “Lord of the Worlds”
(1:2)—mnot the “Lord of a specific people.” This means that

Islam promotes universality, not limitation. In the Quran,
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the Prophet of Islam is described as a “Mercy to all the
worlds” (21:107)—mnot as a source of hardship. This shows
that Islam is a religion of love, not a religion of hatred. In
the Quran, it is stated: “Reconciliation is best” (4:128); it
does not say “War is best” (al-harb khayr). This means Islam
aims to create an atmosphere of peace, not one of conflict

or confrontation.

In the Quran, the command is to “Read” (96:1)—not
to “Shoot.” This means that Islam promotes a culture of
knowledge, not a culture of guns. The Quran emphasizes
patience (39:10); it does not teach impatience. This means
Islam encourages people to respond to harm with self-
restraint, not with retaliation or aggression. The Quran
praises high moral character (68:4), not equal retaliation
in behaviour. This means that, according to Islam, the right
approach is to overlook how others treat you and respond
with superior character.

These few examples help us understand what Islam truly
is—and what Islamic culture actually means. Islam is the
manifestation of God’s lordship over all creation. It is a
religion for the entire universe. Islam represents a broader
vision of humanity. Therefore, only that interpretation of
Islam is valid which aligns with these universal principles.
Any interpretation that contradicts these noble ideals is not

a correct understanding of Islam.

True Islam is that which instills the fear of God in people.
It turns people’s minds toward the Hereafter instead

of worldly obsession. It awakens love for humanity in
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people’s hearts. It teaches goodwill toward all—without
distinguishing between one’s own group and others. The
result is that a person becomes more conscious of their
responsibilities than their rights.

When Islam enters a person’s heart, it turns them into an
embodiment of compassion and peace. Islam and hatred or

hostility cannot coexist.

THE TRUE NATURE OF ISLAM

The literal meaning of jihad is “struggle” or “effort.” In Islam,
it refers to purposeful striving—not dying in combat. Islam
gives a person a constructive mission, and fulfilling this
mission requires the meaningful use of one’s God-given
abilities—not engaging in futile violence or sacrificing
one’s life without benefit.

In Makkah, the Prophet of Islam did not die fighting his
enemies. Instead, he migrated from Makkah to Madinah so
that he could continue his divine mission without obstruction.
Nowhere in the Quran is it stated, in absolute terms, that
one must die fighting for God. On the contrary, the Quran
says: “Be patient for the sake of your Lord” (92:7). The
Prophet of Islam is referred to in the Quran as a “Mercy to
all the worlds” (21:107). Nowhere is he described as the

“Sword of God over mankind.”

The Quran declares: “Reconciliation is best” (4:128), but
it contains no verse saying, “War is best.” The Quran says:
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“Indeed, those who are patient will be given their reward
without measure” (39:10), but nowhere does it say: “Indeed,

the fighters will be rewarded without measure.”

A hadith (saying of the Prophet) states: “Do not wish to
encounter the enemy in battle; rather, ask God for well-
being” (Sahih al-Bukhari, Hadith No. 2966) There is no
narration where the Prophet said: “You must desire to

confront the enemy and pray to God for war.”

During the campaign of Makkah, when a Muslim remarked,
“Today is a day of fierce fighting,” the Prophet responded:
“No, today is a day of compassion.” (Tarikh Dimashq by Ibn
Asakir, Volume 23, p. 454)

The reality is that Islamic culture is a culture of mercy—
it is not a culture of violence. Islam seeks to establish
moderate and peaceful relations among people under
all circumstances, even if that requires making peace on
seemingly one-sided terms, as was done during the Treaty

of Hudaybiyyah.

The duty of believers is neither to behead others nor to
get beheaded. The duty of believers is to live in the world
as humble servants of God. They are to respond to bad
treatment with good behaviour. Through high moral
character, they open the doors of truth and understanding
in people’s hearts. They strive to become spiritually
enlightened individuals themselves and dedicate all their

energy to helping others become the same.
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THE METHOD OF THE PROPHET

In the fifth year after migration, the Prophet of Islam was ona
journey with his companions, including both the Emigrants
(Muhgjirun) and the Helpers (Ansar). On the return journey,
the Prophet camped near the spring of Muraysi’. There, a
dispute arose between two men over water—one from the
Emigrants and the other from the Helpers. The man from

'”

the Ansar called out, “O group of the Ansar!” and the man

from the Muhgjirun called out, “O group of the Muhajirun!”

This was an attempt to turn a personal disagreement
between two individuals into a group-based, communal
conflict. Such a reaction is referred to as tribal prejudice
from the Age of Ignorance (asabiyyah jahiliyyah)—a mindset

that has no place in Islam.

Abdullah ibn Ubayy of Madinah, who already harboured
resentment against the Emigrants, took advantage of the
situation. He said, “Look at how bold these Emigrants have
become. They came to our city from Makkah, and now they
want to dominate us. It is like feeding your dog until it turns
on you. By God, when we return to Madinah, the powerful

among us will drive out the weak.”

By stirring nationalist and tribal sentiment, Abdullah ibn
Ubayy attempted to incite the people of Madinah against
the people of Makkah.

At this, ‘Umar said to the Prophet of Islam, “Give us

permission to send someone to kill Abdullah ibn Ubayy.’
Then, Usayd ibn Hudayr came to the Prophet and said, “O
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Messenger of God, deal with Abdullah ibn Ubayy gently. He
used to be a leader in Madinah. Since your arrival, he has lost

his position. He thinks you have taken away his authority.”

The Prophet was presented with two approaches: one of
force and the other of patience and forgiveness. He rejected
the path of violence and chose the path of forbearance.
Without taking any action against Abdullah ibn Ubayy, the
Prophet immediately ordered the departure from Muraysi’
and did not stop until they had returned to Madinah. (Seerah
Ibn Hisham, Vol. 3, pp. 334-335)

PATIENCE AND TRUST IN GOD

“As for those who, after persecution, migrated from their
homes for the cause of God, We will provide them with
a goodly abode in this life: but truly the reward of the
Hereafter will be greater, if they only knew it. They are the
ones who are steadfast and put their trust in their Lord.”

(Quran, 16:41-42)

This verse of the Quran highlights the deep connection
between patience (sabr) and trust in God (tawakkul).
Patience is a great moral and spiritual virtue. But only those
can remain committed to the path of patience who have

immense trust in God, the Lord of all worlds.

The believers mentioned in this verse were people who had
suffered injustice at the hands of their opponents. However,

they did not respond with anger or revenge. They did not
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develop the urge to teach their oppressors a lesson or take
vengeance. Instead, they quietly left the place where they
were being wronged. Rather than confront people, they

turned their attention toward God.

Their act of migration is referred to in the Quran as sabr
(patience). It is then stated that these are the people who
place their trust in God. The mention of trust in God
(tawakkul) alongside patience is extremely significant. The
truth is that no one can remain firm on the path of patience

unless they possess the quality of reliance on God.

Someone who becomes aggressive in the face of adversity
proves by their behaviour that they only believed in their
own self. They had no awareness of the greater power of
God. Had they truly understood God’s authority and His
promises, they would have chosen patience—because they
would be confident that by being patient, they are bringing
a greater force to stand against their oppressor. That force
belongs to the Master of the universe, from whose grasp no

one can escape .

GOOD CHARACTER

There is a narration in which the Prophet of Islam said:
“I have been sent to perfect good character.” (Muwatta of
Malik, Hadith No. 1885)

It is reported that when the captured men and women of

the Tayy tribe—those who had fought against Madinah or
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supported its enemies—were brought before the Prophet,
one woman stood up and said, “O Muhammad, if you think
it appropriate, please release me and do not let the Arab
tribes mock me. I am the daughter of my tribe’s chief. My
father used to help the needy, free the oppressed, feed the
hungry, and generously host others. He promoted peace

and never turned away anyone in need.

After hearing this, the Prophet of Islam said, “Indeed, these
are the qualities of true believers as well.” He then ordered
the release of Hatim al-Tai’s daughter, as her father had
cherished noble character. Hearing this, Abu Burdah stood
up and asked, “O Messenger of God, does God love noble
character?” The Prophet replied, “By the One in whose hand
is my soul, only those who possess good character will enter
Paradise.” (Dala’il al-Nubuwwah by al-Bayhagi, Vol. 5, p. 341)

Why is good character so important for entering Paradise?
Thereasonis that good character is what truly makesa person
worthy of living in Paradise. Paradise is an exceptionally
refined place where everything will exist in its most perfect
form. Therefore, only those will be considered deserving
of it who, during their worldly life, demonstrated noble
thinking and elevated human conduct. Although Paradise
belongs to the world after death, selection for it takes
place in this world before death. According to a hadith, the
standard for this selection is good character. Good character
is the certificate for entry into Paradise—provided the

person is a believer.

157



THE ISLAMIC APPROACH

One of the domestic issues mentioned in the Quran is
nushuz. The literal meaning of nushuz includes “to rise up,”
“misbehaviour,” or “aversion.” It can occur on the part of
either the husband or the wife. If it arises from the wife, it
refers to disobedience to the husband. If it arises from the

husband, it means he is failing to fulfill his wife’s rights.

When nushuz occurs, the relationship between husband and
wife begins to deteriorate. In such a situation, what should
be done? The Quran provides guidance: the first step is
that both should try to resolve the matter through direct

communication and mutual understanding (4:128).

If the relationship cannot be repaired through mutual
discussion, then in the second stage, each party should
appoint one representative from their respective families.
These individuals should act with sincerity and try to resolve
the matter privately and internally (Quran, 4:35). If this
second attempt also fails, then in the third stage, the matter

should be referred to an external judicial authority (qada).

This teaching directly addresses disputes between spouses,
but it also reflects the broader spirit of Islamic law. It
illustrates the appropriate approach to take when a conflict

arises between two individuals or two groups.

The core principle of this approach is to keep the matter
within a limited circle and try to resolve it quietly. The

first effort should be to confine the issue to those directly
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involved and to resolve it within that small group by all

possible means.

If, despite all efforts, this initial attempt fails, the matter
should still not be made public. At that stage, only a few
close and relevant individuals should be involved to help
resolve it. If their efforts also fail, then—and only then—
is it permissible to refer the matter to a court or another

external authority.

THE EXAMPLE OF THE PROPHET

In pre-Islamic Arabia, Ka‘b ibn Zuhayr was a well-known
poet. When the Prophet of Islam started his mission, Ka‘b
became one of his opponents. He composed poetry against
the Prophet and widely spread those verses among the
people. His poems contained harsh criticism and offensive

satire directed at the Prophet.

When Makkah was conquered, Ka‘b ibn Zuhayr felt that
there was no place left for him. His brother Bujayr said to
him, “Go to Madinah and meet the Prophet of Islam. That
is what is best for you now, because he does not kill anyone
who comes to him in repentance.”

So Ka‘b ibn Zuhayr came to Madinah. Early the next
morning, he reached the Prophet’s Mosque. As the
Prophet concluded the prayer, Ka‘b stepped forward
and held his hand. At that moment, the Prophet did not
recognize him. Ka‘b said, “I am Ka‘b ibn Zuhayr. I have
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come in repentance and seek your protection. Will you

accept me and grant me safety?”

Upon hearing this, a Muslim from Madinah rose from the
congregation, approached Ka‘b, and said, “O Messenger of
God, hand over this enemy of God to me so I may strike off
his head with my sword.”

The Prophet of Islam said, “Leave him, for he has come in
repentance and has turned away from what he used to do.”
(Seerah Ibn Hisham, Vol. 2, pp. 501-503) This is an example
of the Prophet of Islam. It reveals Islam’s approach to
dealing with its opponents. No matter how destructive a
person may have been in the past, if they abandon their
rebellious actions and sincerely repent, they must not be
treated as an enemy. Their past hostility should not be
held against them; instead, they should be treated with
well-wishing, because their repentance itself becomes a

substitute for punishment.

A LIFE OF PEACE

When Hatim al-Asamm, one of the prominent Muslim
scholars of the 3rd century AH, met Ahmad ibn Hanbal—a
renowned jurist and hadith scholar whose teachings form the
basis of the Hanbali school of Islamic jurisprudence—Ahmad
asked him, “Tell me, how can one remain safe from people?”
Hatim al-Asamm replied, “Through three things: give them
from your wealth but do not take from theirs; fulfill their
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rights but do not demand your own rights from them;
and be patient with their harm, but do not harm them.”

(Siyar A‘lam al-Nubala’ by al-Dhahabi, Vol. 11, p. 487)

The essence of these three principles is this: let others feel
completely safe from you—and as a result, you will be safe
from them. This sense of safety can be established through

three practical steps:

First, make yourself independent of what others possess.
However, from what you have, continue to give people
their due share, as much as you are able. Instead of being

someone who takes from others, be someone who gives.

Second, fulfill the rights others have over you without
negligence. But as for your own rights over others, never

actively pursue them or make any effort to collect them.

Third, in social life, it is inevitable that you will face harm
or annoyance from others. In such situations, adopt a one-
sided policy of patience and endurance. Do not merely
refrain from harming others—in fact, go a step further: be
patient when harmed by others, and forgive them without

seeking revenge.

This is the only sure path to a life of peace in this world. Any
other method will fail to bring true safety and comfort.
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UNINFLUENCED BY FALSEHOOD

In chapter 48 of the Quran, the qualities of the Prophet
Muhammad’s companions are described. At a primary level,
these refer to the companions themselves. However, these

are also traits that are expected of all Muslims after them.

One of these qualities is: firm against disbelievers and
compassionate among themselves (ashiddd’u ‘ala-I-kuffar,
ruhama’u baynahum). This does not mean that Muslims
should treat one another kindly but become harsh when
dealing with people of other faiths. It does not imply that they

should adopt a hostile or aggressive attitude toward others.

In this verse, ashiddd'u ‘ala-l-kuffar carries the same
meaning as a ‘izzah ‘ala-I-kafirin (Quran, 5:54). In Arabic,
the phrase huwa ‘aziz (a]ayya means: “‘he is so firm that I
cannot overpower him.” The word shadld (strong) conveys
a similar idea. According to Lisan al-‘Arab by Ibn Manzur
(Vol. 3, pp. 232-235), the root meaning of shiddah is
firmness or hardness. A rocky land that does not absorb
water is called $alb (solid). In the same way, in this verse,

shadid conveys the idea of being inwardly unaffected.

In his renowned dictionary, Lisan al- ‘Arab (Vol. 3, p. 235),
Ibn Manzur, under the entry for shadld, cites a line from a
pre-Islamic poet who says:“I do not yield to harsh words,

even if they are harder than iron.”

From this explanation, it becomes clear that ashiddd’ in
this verse refers to inner resilience, not external severity.

It highlights a deep inner trait of the believers: due to
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their firm conviction, they are not easily influenced by
external pressures. Even if waves of irreligious ideologies
or materialistic cultures sweep over them, they remain like
stone or iron—unaffected by such influences.

They are deeply receptive to truth, but strongly resistant
to falsehood.

THE IMPORTANCE OF PATIENCE

The Quran states that those who are patient will be rewarded
by God without measure (39:10). Patience is the path
followed by the steadfast Messengers (46:35). According to
a hadith, the Prophet of Islam said:“No one has been given
a gift better and mo